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Yearly Meeting of the Religious Society of
Friends (Quakers) in Britain

To members of Meeting for Sufferings

10 September 2017
Dear Friends,

Our next meeting will be at Friends Meeting House, 6, Mount Street, Manchester on
Saturday 7" October, starting as usual at 10am — and almost all of you have already
registered! Those representatives who are in Manchester on the Friday evening
before are warmly invited to food and fellowship with local friends at the Meeting
House from about 6pm to 8pm. There will be various displays there (on Friday and
Saturday) about local Quaker work including Quaker Social Justice, LGBT/Pride, and
Quaker Congo Partnership. There will be Friends present from each of the four local
Area Meetings - Manchester and Warrington, Hardshaw and Mann, East Cheshire
and Pendle Hill.

However our meeting on Saturday will be in the usual format as you will see from the

attached agenda. The key items this time are:

e receipt of various minutes

e consideration of the phrase ‘Quakers in Britain’ and of communication more
generally

e consideration of Yearly Meeting Gathering 2017 (and in particular receipt and
consideration of the minutes of Yearly Meeting)

¢ engagement with Quaker Peace and Social Witness Central Committee
(QPSWCC). Information from the central committees enables us to learn directly
from them about their discernment on issues relating to the nature of the work
undertaken by Britain Yearly Meeting and enables us to respond directly to any
gueries, whilst furthering the work towards the vision encapsulated in ‘Our faith in
the future’.

Included in this mailing are the minutes from Meeting for Sufferings Arrangements
Group and | draw your attention to the reflection on our last meeting. In connection
with the reading out of the names of deceased members of Sufferings,
Arrangements Group suggests that we limit the practice to Friends who have served
over the preceding three triennia.
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Our minute last time, MfS/17/06/17 Central decision-making processes in Britain
Yearly Meeting asked Meeting for Sufferings Arrangements Group to consider this
further and report back to us. Arrangements Group have several ideas on how to
progress this and we are likely to return to it at Meeting for Sufferings in 2018.

| am looking forward to seeing you again and to a different experience of Sufferings
in Manchester — as | hope you are too. As ever, do not hesitate to contact me via
sufferings@quaker.org.uk if you have any queries about anything in the papers.
Peace be with you

Anne Ullathorne

May peace be with you.
+7 s I al oM 0

Anne Ullathorne,
Clerk, Meeting for Sufferings

Papers enclosed with this mailing

Agenda

MfS Forward Agenda

MfSAG April 2017 meeting minutes

MfS 2017 10 05 Court and Prison Register

MfS 2017 10 06a  Minutes received from Area Meetings
MfS 2017 10 06b  Minutes received from Central Committees
MfS 2017 10 06¢c  Other correspondence received

MfS 2017 10 07 Meeting of Friends in Wales - anniversary
MfS 2017 10 08 BYM Trustees minutes

MfS 2017 10 09 Use of the phrase ‘Quakers in Britain’
MfS 2017 10 10 BYM Communications and Speaking Out
MfS 2017 10 12 Yearly Meeting Gathering 2017

MfS 2017 10 13 QPSWCC annual Report

MfS 2017 10 14 Quaker Recognised Bodies

MfS 2017 10 15 Dates of Meeting for Sufferings

n.b. the following paper/s will be available on the day of the meeting:

MfS 2017 10 03 Membership
MfS 2017 10 11 Appointments
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Agenda information

Meeting for Sufferings 7 October 2017
Manchester Friends Meeting House, 6 Mount St, Manchester M2 5NS

Yearly Meeting of the
Religious Society of Friends
(Quakers) in Britain

Iltem

Paper

09.00

Arrivals

10.00

Session starts

Opening worship

Welcome and introductions

Membership (Tabled paper)

MfS 2017 10 03
(to note)

Agenda
Adoption and acceptance of the agenda.

Court and Prison Register

MfS 2017 10 05

Minutes received from AMs

e Waest Kent AM: concerns over the ‘Our faith’ section
of the BYM website.

Minutes received from CCs

e Quaker Stewardship Committee: reporting to
Meeting for Sufferings.

e Quaker World Relations Committee: Conference of
European Churches (CEC) draft Open Letter on the
future of Europe.

e Quaker Committee for Christian & Interfaith
Relations: revised paper on the 500" Anniversary of
the Lutheran Reformation.

Other correspondence and minutes

received

e Ackworth General Meeting re: governance of
Ackworth School
e Appeal Group report

MfS 2017 10 06a
(for information)

MfS 2017 10 06b

MfS 2017 10 06¢

Meeting of Friends in Wales — anniversary
greetings

MfS 2017 10 07
(to agree)

Break please hold the silence in the meeting room




8 BYM Trustees report MfS 2017 10 08
Ingrid Greenhow, clerk of BYM Trustees, will update (for information)
MfS and speak to the minutes of their June meeting.

9 Use of the phrase ‘Quakers in Britain’ / BYM | MfS 20171009
Communications (to receive and note)
To receive BYMT minute and accompanying notes.

10 BYM Communications and Speaking Out MfS 2017 10 10
Jane Dawson, Head of External Communications will | (for consideration)
speak to the BYM Communications Speaking Out
policy.

12.45 | Lunch

- Informal lunchtime opportunities to meet with:

14:00 | « Friends from local AMs
e QPSWCC representative
e Jane Dawson, Head of External Communications
e BYM Trustees

11 | Appointments (Tabled paper) MfS 201710 11

(for approval)

12 Yearly Meeting Gathering 2017 MfS 2017 10 12
Reflections and follow up; including: (for consideration)
e Minute 23 - Review of Committee on Clerks
e Minute 38 - Diversity
Break please hold the silence in the meeting room

13 | Quaker Peace & Social Witness Central MfS 2017 10 13
Committee annual report (for consideration)
Jeff Beatty of Quaker Peace & Social Witness Central
Committee, will speak to their annual report to Meeting
for Sufferings. (for consideration)
With minute QPSWCC 17/29

14 | Quaker Recognised Bodies MfS 201710 14
To register some further Quaker Recognised Bodies. | (for approval)

15 | Meeting for Sufferings dates 2019 MfS 201710 15
To approve future dates of Meeting for Sufferings. (for approval)

15.45 | Closing worship

16.00 | Close. Tea, coffee and departures
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MfS 2017 10

MEETING FOR SUFFERINGS FORWARD AGENDA — Sept 2017

The following items are currently proposed or being considered by Arrangements Group
for our final meeting in 2017. These plans may change.

Dec
‘17

Young People’s Participation Day

QLCC annual report, including:

e Pastoral and spiritual support to people not able to regularly attend local
meetings (sent to QLCC Feb 2015)

Book of Discipline: receipt of the report from the Book of Discipline review
group

Meeting of Friends in Wales report
General Meeting for Scotland report

MfS Annual Report to Yearly Meeting 2018
Reports on other European YMs in the last year (from QWRC)

Operational plan and budget headlines (from Trustees)

Plans for 2018 have not yet been confirmed. During the year we can expect to receive
reports from:

Quaker Peace and Social Witness Central Committee

Quaker Life Central Committee

Quaker Committee for Christian and Interfaith Relations

Quaker World Relations Committee

Matters expected to return in due course:

Gender Equality and the Tabular Statement — sent to Recording Clerk March 2015

Review of the Appeal process — report from the review group

Government sponsorship of Cadet Forces in Scottish State Schools — forwarded
to QPSWCC in October 2016

Integrity, accountability and truth in public affairs — QPSWCC has indicated it is
considering this and may wish to come back

Review of BYM Sustainability Group

Central decision-making processes in BYM — sent to MfS Arrangements Group in
July 2017




At a meeting of Meeting for Sufferings Arrangements Group

Held at Friends House, Ada Salter 1
4 September 2017

Present: Margaret Bryan, Ursula Fuller, Sue Goodson, James Johnson, Juliet Prager and Anne
Ullathorne
Prevented: Jane Pearn

Reflections on the last MfS
We reflected on the last meeting, held 4 June 2017.

Feedback has been received from the support group and several members of MfS. Responses
have been forwarded where relevant to QCCIR and YFGM. We have received the responses to
our query about announcement of deaths at MfS (MfSAG 2017 09 02b) and would like to suggest
that we limit the practice to Friends who have served over the preceding three triennia.

Kingston & Wandsworth Area Meeting concern
Further to minute MfS 17/06/17: in looking at when to return to this matter we consider that the

agendas for our next two meetings are already full. While we decide when it seems right to bring
the matter back we will continue to look carefully at how we structure the committee reporting
sessions to enable reps to better engage with the centrally managed work and the committee’s
priorities. Our clerk will continue to discuss this with the clerks of BYM Trustees and Yearly
Meeting to explore ways forward. We ask our secretary to send this minute to Kingston &
Wandsworth.

Forward agenda
We have considered the forward agenda, which informs our planning.

Agenda planning 1
We have planned the agenda for our 7 October meeting.

Agenda planning 2
We have looked ahead to our meeting in December which includes the Young People’s
Participation Day. We ask our secretary to liaise with Children & Young People’s Committee over

this.



Dates of MfS in 2019
We have considered the dates of MfS in 2019.

2 February 2019

6 April 2019

6 July 2019

5 October 2019 (residential)

7 December (YPP)

Date and time of MfSAG in 2017-2018
We have considered and agreed our upcoming meeting date and considered dates of MfSAG

meetings to the end of the triennium.
Monday 8 January 2018
Friday 2 March 2018

Monday 21 May 2018
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Court & Prison Register

Introduction

Meeting for Sufferings (MfS) was established in 1676, to consider the sufferings
experienced by Quakers for their faith. Gradually the practice of recording Friends’
names in the ‘Great book of Sufferings’ lapsed; but in 1997 MfS decided to maintain a
register of Friends before the courts or imprisoned for matters of conscience.

There are three sets of information to bring to this meeting.

a) Sam Donaldson, an attender at Hull meeting (Pickering and Hull AM) was arrested
alongside four others at Faslane naval base on 13 July 2017, during a protest
against the UK’s Trident weapons system seeking to highlight the UN nuclear ban
treaty adopted in early July. They were charged with breach of the peace and Sam
Donaldson will appear in court on 12 October.

In relation to the following, Friends may find it helpful to be reminded that last year
Meeting for Sufferings recorded Friends’ concern about UK arms sales to Saudi
Arabia, particularly in light of violent conflict in Syria and Yemen (MfS/16/07/13).

b) In February, MfS heard that Sam Walton of South London AM had been arrested
after entering BAE Systems’ Warton site in order to disarm warplanes bound for
Saudi Arabia; and released on bail pending charges (minute MfS/17/02/04). Sam
and his co-accused, Daniel Woodhouse (a Methodist minister), have been charged
with criminal damage and are preparing for a trial to begin on 23 October 2017.

c) DSEI (Defence & Security Equipment International) held an arms fair at the ExCel
exhibition centre in London Docklands from 11-15 September 2018. There were
many protests in the run-up to and during the event. Over 100 people were
arrested.

Eight Friends were arrested on 5" September 2017, during a ‘No faith in war’ day.
Six were arrested during a Meeting for worship, and charged with wilful obstruction
of the highway: David Amos, Hank Eynattan and Paul Milling of Kingston and
Wandsworth AM; Susan Clarkson of Brighouse West Yorkshire AM; Chris
Gwyntopher of North East Thames AM; and Richard Levitt of Leeds AM. They have
been charged with wilful obstruction of the highway and will appear in court on 19
September.

Jo Frew, an attender at Tottenham meeting, North London AM and Sam Donaldson,
an attender at Hull meeting, Pickering and Hull AM, were arrested on the same day,
during actions taken with other groups.

Jo Frew has also been charged with obstruction of the highway and will appear in
court on 19 September.

Sam Donaldson has been charged with breach of the peace and his trial has been
scheduled for 12 Oct.

Meeting for Sufferings may wish to make further entries in the Register.
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Meeting for Sufferings 2017 10 07 — AM minutes received

West Kent AM minute 2 from the AM held on 14 May 2017 regarding concerns over
the ‘Our faith’ section of the BYM website.



West Kent AM held 14 May 2017

Minute 2. A concern from Sevenoaks Meeting
Sevenoaks Friends have sent us the following minute

The national website, quaker.org.uk, offers a very simple statement of what Quakers
believe which has raised a concern locally. We would like this to be brought to Area
Meeting (Qf&p 13.06) at the next opportunity for consideration and discernment with
the possibility of its being taken further. We are aware that this has been discussed by
West Kent Elders & Overseers in October 2016 which recommended further
consideration by Sevenoaks local meeting (Qf&p 13.13). After discussion on several
occasions, we agree that we find the website section under “Our faith” to be
inadequate in representing honestly the diversity of Quaker experience as a non-
creedal organisation with regard to ‘Quakers believe...’

Signed
Elizabeth Dwinell
5th February 2017

We have considered the minute from Sevenoaks Meeting which says as follows

‘...we find the website section under “Our faith” to be inadequate in representing
honestly the diversity of Quaker experience as a non-creedal organisation with regard
to “Quakers believe....’

We agree that we would like the web site to say more comprehensively what unites
Quakers while also reflecting the diversity and freedom of our Faith and Practice.
What unites us is our experience that there is a creative force for good within the
universe, whether described as God or in other terms, such as the Spirit within or the
Inner Light and as Quakers we are called to respond to that power.

We understand that the power works in different ways in each of us.

We ask our Clerk to send copies of this minute to Meeting for Sufferings and to Gill
Sewell of Quaker Life at Friends House with copies to Local Meeting Clerks in East
and West Kent.

The Area Meeting Clerk will be pleased to receive minutes from Local Meetings with
any further reflections on this subject.

(It was suggested that the Clerk could when sending the minute also append a section
of the Maidstone Local Meeting leaflet which is recorded below as an example of a
more acceptable form of words.)

We do share values and practices that are important to us; in particular our religious
practice based on waiting in stillness; listening to each other and to what we call the
inner light. We seek to respond to that of God in everyone, although we may have
widely differing understandings of what “God “means.

Quakers also share a commitment to our testimony to peace, truth, equality, simplicity
and sustainability.



Quaker testimony is not just about holding these values to be important, it is about a
way of living our lives and of acting in the world

John Clarke AM Clerk
Richard Wadey Assistant AM Clerk

Further notes:

Arrangements Group was heartened to see that Friends in West Kent are considering
how Quaker faith and practice can best be communicated to others. The AM minute
indicates that consideration is ongoing. Meeting for Sufferings may wish to encourage
Friends in the AM in its exploration, and perhaps to link up with other Meetings with
regard to their own websites, leaflets, noticeboards and so on.

Regarding the specific text on the BYM website, West Kent Area Meeting has also
been in touch with the BYM communications team. Staff have explained that the
current text was intended as a ‘stop-gap’; a new version is being prepared and will be
online by October, with a link to a new page including different expressions of Quaker
faith. The page highlighted by West Kent AM is intended as a very brief introduction,
aimed at people who are extremely new to Quakers — but with links to explore further
and learn more.

It is the responsibility of BYM Trustees to oversee this sort of operational matter;
Trustees and staff always value feedback from Friends. The BYM website was
designed to develop over time, in response to feedback, so conversations with the AM
have been useful.

The current text from the ‘Our Faith’ page of the website
www.quaker.org.uk/about-quakers/our-faith

‘Quakers' is the name often used for the Religious Society of Friends. Although we
have our roots in Christianity, we also find meaning and value in the teachings and
insights of other faiths and traditions.

e Quakers believe there is something of God in everyone. Find out more about
what Quakers believe and how Quakers worship.

e Quakers believe our faith is lived through action. We work positively and
creatively with others to build a more just and peaceful world. Learn more
about what we do.

e Quakers are committed to equality. We share responsibility for our work and
worship and our life together without traditional structures or paid clergy.
Learn more about how we are organised.

If you are interested in joining us, please do get in touch. Everyone is welcome.
Find a meeting near you to learn about our experience of worship and the ways in
which it enriches, shapes and transforms our lives.
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Meeting for Sufferings 2017 10 07 — CC and other bodies
minutes received

Quaker Stewardship Committee minute QSC-2017-04-04 2017 regarding reporting
to Meeting for Sufferings.

Quaker World Relations Committee minute QWRC 2017/05/07 regarding the
Response to the Conference of European Churches (CEC) draft Open Letter on the
future of Europe (with the Open Letter and the FWCC-EMES response).

Quaker Committee for Christian and Interfaith Relations minute QCCIR/17/48
regarding a paper on the 500th Anniversary of the Lutheran Reformation (with a copy
of the paper).

Quaker Peace & Social Witness Central Committee minute QPSWCC 17/54
regarding receipt of the annual report from QCEA. Also attached is a copy of the
report.



Quaker Stewardship Committee
Held 24 April 2017

QSC-2017-04-04 Committee matters

(@)

Report to Meeting for Sufferings (part)

Further to minute QSC-2017-02-04(c) we have received the QSC report to Meeting for
Sufferings on 1 April (QSC-2017-04-04a(i)), verbal reports from members who were
present at the meeting, Minute MfS/17/04/07 Quaker Stewardship Committee (QSC-
2017-04-04a(ii)), and various responses from individual representatives and area
meetings to our Report to Meeting for Sufferings.

We note that

1.

Friends would welcome QSC members visiting them in their area meetings. We
encourage link Friends to offer this when appropriate. We recognise that time to
do this is limited and there are geographical constraints. There are other ways
to maintain personal links, for example through the Trustees Conference and
through Britain Yearly Meeting staff.

Asking for trustees’ annual reports to provide information about, for example,
sustainability, would require clear guidelines to enable consistency. We ask our
TARs working group to liaise with the Meeting for Sufferings Sustainability
Group to find a way in which this can be done effectively and sensitively.

That the limits to Friends’ ability and willingness to sustain the work of
governance is a serious risk to area meetings and Britain Yearly Meeting.
Meeting for Sufferings plans to return to these matters at a future meeting.

We thank Meeting for Sufferings for its discernment and look forward to
continuing dialogue with it.

Ursula Fuller

Clerk

To: Meeting for Sufferings



Quaker World Relations Committee
13 May 2017

QWRC/2017/05/07 Update on intervisitation with Friends worldwide (Part Minute)
Response to the Conference of European Churches (CEC) draft Open Letter on the
future of Europe: EMES considered and wholeheartedly endorsed the draft response
prepared by the EMES Executive Secretary, Elaine Green and Eduard Dommen. This
response will now be sent: we were clear that the Quaker voice, as a ‘peace church’
had much to contribute and should be heard.

We minute our complete agreement with this. EMES also asked all present to
commend the response to our own meetings.

We therefore send this minute, the draft Open Letter and the EMES response, to
QCCIR and to the arrangements committee for Meeting for Sufferings, for
consideration.

Ann Floyd
Clerk



What future for Europe?

Reaffirming the European project as building a community of values

An open letter of CEC to churches and partner organisations in Europe and an invitation
to dialogue and consultation.

Summary

Fifteen years ago, the historic Charta Oecumenica, brought together the churches of the
Conference of European Churches and CCEE in a bold pronouncement in support of the
European project. Here they proclaimed, “without common values, unity cannot endure.”
Today, less than a generation later, such a call to common values and unity seems alien and rare
in European societies. Political and economic disintegration seem the new norm.

Europeans are losing confidence in the European project, mistrust of politicians and the
structures they serve is growing, and policies are reduced to national interests.

In this open letter, CEC returns to the fundamental question of common values and how these
are expressed in Europe today. The existence and flourishing of the European

Union is central to this discussion, but we will also look beyond its borders. The text elaborates
on the overall context of and historical perspectives on European development. It takes into
account the achievements of Europe, especially those that go beyond economic cooperation and
the common market. These include, support for solidarity mechanisms, free travel under the
Schengen agreement, and the student exchange programme Erasmus. At the same time, the text
raises concern about the multiple and interrelated crises facing Europe today. The influx of
migrants and refugees, violent conflicts and terrorist attacks, economic crises and growing
Euroscepticism all threaten the European project and development of common values. By way of
response, this open letter elaborates a theological perspective to these issues, including
reflection on koinonia and diaconia, and encourages churches to make a positive contribution in
building a common European home.

In evaluating Europe’s current challenges as part of our efforts leading to the next CEC

Assembly, which will take place in 2018, the CEC Governing Board:

e Issues this open letter to churches in Europe on the situation in the continent, which outlines
its vision of Europe with regard to the EU and shares its concerns about the future of this
historical European project in the present circumstances;

e Reaffirms its understanding of the EU as a community of values pursuing human dignity,
peace, reconciliation, justice, the rule of law, democracy, the respect for human rights,
solidarity and sustainability;

e Encourages CEC Member Churches and all Christians in Europe to step up efforts in making
such Christian virtues as respect for others, solidarity, diaconia and building up a community
more visible in public life;

e (Calls churches in Europe to an intensive discussion on the future of our continent, the role of
the European Union and our vision of shared values;

e Invites CEC Member Churches and partner organisations to react to this letter in considering
the specific situation in different parts of the continent and in contributing to a consultative
and participatory process leading to the next CEC Assembly.

l. Introduction

“On the basis of our Christian faith, we work towards a humane, socially conscious Europe,
in which human rights and the basic values of peace, justice, freedom, tolerance,
participation and solidarity prevail.”

Charta Oecumenica

In 2001 the churches in Europe jointly and boldly pronounced in Charta Oecumenica a support for
a process destined to bring Europe closer together. Churches in the same document stated that



“without common values, unity cannot endure.”+Now, 15 years later, we find ourselves in a
situation in which increasingly vocal political parties and groupings argue against further political
and economic integration on our continent.

What seemed a logical position 15 years ago seems less evident today. Rather, we see a growing
body of opinion that has lost faith in the promise of a united Europe, that distrusts political elites,
and that would like to renationalise policies.

In this paper, CEC makes an effort to analyse recent developments in Europe in relation to the
question how these affect jointly held basic values. The focus will be on the European Union, and
the deep challenges facing the EU today. At the same time, it is obvious that development in the
EU cannot be considered in isolation. The broader picture of Europe as a whole, which includes
both EU as well as countries outside of the Union has to be taken into account. Fragmentation of
Europe becomes an increasingly serious challenge for the continent.

In this historic moment the European Union, which covers the major part of the continent and is
responsible for developments that have considerable impact on other parts of the continent, is at
a crossroads. We must work together to foster hope and cultivate constructive solutions to our
common problems. This open letter is a call to join in this process, to outline a new vision for
Europe - a home for all of us, building on the past and looking to the future with renewed hope.

ll. Context
“Respect for human dignity, peace, justice, freedom, tolerance, participation and solidarity
can be maintained in times of change”

Problems arising in an increasingly globalised and interdependent world need global and
international approaches to be effective. Climate change and pollution, for example, do not stop
at national borders. International crime and terrorism need international responses. Global
economic problems need globally coordinated solutions.

Itis clear that individual countries are less effective in tackling their problems when they act on
their own than when they coordinate with other countries. They need partnerships and networks
to amplify their voice and strengthen their influence.

More and more people disagree with the view that global issues can best be addressed through
global approaches. They point to the fact that only small groups of people have reaped the
benefits of globalisation and that the majority of the population bears the brunt of the negative
outcomes of this process. Almost everywhere in the world, globalisation has been accompanied
by growing inequalities and eroding prospects for the middle and lower class. In addition, many
feel that they are subject to global forces that they cannot control and threaten their identities.
Therefore, it is not surprising that the ideal of sovereign independence retains—and even
regains—an important appeal. Many people have become suspicious of globalisation and have
come to view those who argue for economic and political integration as out-of-touch elites which
promote their own agenda while neglecting the people’s agenda. As a consequence, we see a
growing emphasis on national identity, sovereignty, and a renationalisation of policies. A key
question in this context is how the obvious need for international cooperation and joint policy
making can be reconciled with the legitimate desire of many people to own and control policies
that affect their daily lives.

It is clear that within the churches and between Christians different opinions exist on detailed
policy questions and on how to organise ourselves in Europe. Also on bigger issues such as to
stay in or leave the European Union, Christians find themselves on different sides of the divide.
Such differences are perfectly legitimate.

For the Conference of European Churches (CEC) the key question is how we can make sure that
the fundamental values that should guide political processes on our continent— respect for



human dignity, peace, justice, freedom, tolerance, participation, solidarity, and sustainability—
can be maintained in times of change. CEC holds that no compromises can be made with regard
to these basic values. Even if policy choices may differ, unity in Europe is rooted in these values.

lll. Historical Perspective
“Pray for, dream of, and proclaim the possibility of a better way.”

After the Second World War, our continent was reeling from multiple crises. Food shortages
were endemic, there were vast flows of displaced people—not just prisoners of war and
concentration camp victims—trying to find their way home, to reunite with family, or to find a
new home because their pre-War house was no longer there. Major and costly reconstruction
was needed for most of the great cities on the continent.

Virtually every national economy was in need of a financial bailout. Germany alone had half of its
national debt written off. Soon after the War, the continent was split along ideological lines, East
and West, and a Cold War developed.

It was in this febrile atmosphere in the mid-twentieth century that a small multinational group of
devout Christian statesmen came together and dared to pray for, dream of, and proclaim the
possibility of a better way—a way for the diverse peoples of Europe to live and prosper together
in peace. This hope could only be realised if people and nations were prepared to accept common
values emerging from the cultural, religious, and humanist inheritance of Europe; values that are
also at the heart of the Gospel message. Love your enemies, forgive others as you are forgiven,
be in solidarity with the poor and the down-trodden, and share with your neighbour. It is to this
heritage we turn as we continue our efforts for reconciliation and solidarity in Europe today.

So when French Foreign Minister Robert Schuman made his famous declaration on 9 May 1950 in
favour of European cooperation, it was met with a positive response from German Chancellor
Konrad Adenauer, Italian Premier Alcide de Gasperi, Belgian Foreign Minister Paul Henri Spaak
and many others. At its heart was a message of forgiveness on behalf of France and the offering
of an olive branch to Germany. This was in the form of a new multinational entity to conduct the
affairs of Europe in which the two long time protagonist nations stand together as equal
partners. This early model still reminds us of the power of dialogue in resolving tensions.

The Coal and Steel Community was established in 1951 and brought together the coal and steel
sectors of previous enemies, thereby making hidden rearmament impossible. This initial
Community transformed first into the European Economic Community (1957) and later into the
European Union (1993). From the initial six core Member States, it succeeded in enlarging with
other countries.. The institutions and structures originally devised for the six nations were revised
with occasional treaty adaptation with the Treaties of Rome (1957), Maastricht (1993) and Lisbon
(2007). These adaptations served to contain disagreements between nations in the negotiating
room and away from the battlefield and entrenching respect for the rule of law, democracy and
human rights across the continent. All this happened in the context of mutual dependence
between the EU and the Council of Europe, which provides among other things underpinning for
activities of the Union in several areas. Council of Europe also offers a platform for cooperation
and sharing in a much broader geographical area and provides an image of a much broader
Europe than the EU. Cooperation with the Council of Europe and its European Court of Human
Rights in Strasbourg is essential for the EU.

IV. Achievements
“The European project, in its various manifestations, stands as an example of what can be
done through reconciliation, stability and prosperity.”

In the history of Europe, people living on our continent have had devastating experiences with
ideologies claiming to set clearly defined cultural, ethnic and religious or pseudoreligious



standards which apply to everybody. Therefore, the unification of most of Europe in peace and
freedom since the Second World War and for the first time since the Middle Ages, is a major
historical achievement. Also in the area of human rights, progress has been made. The European
Convention on Human Rights, the European Court of Human Rights, the European Social Charter
and the EU Charter of Fundamental Rights are all milestones for Europe. The European project, in
its various manifestations, stands as an example of what can be done through reconciliation,
stability and prosperity.

The European Union with its undergirding values and framework for cooperation and common
action was a key factor in overcoming undemocratic and totalitarian political regimes, which
ruled for a substantial part of the 20th century in the east and south of the continent. The EU was
also a key factor in integrating countries from these parts of the continent into the new model of
collaboration and sharing.

On its own territory, the EU has promoted solidarity between rich and poor regions through
cohesion policies and the accompanying funds (such as the European Social Fund). A number of
EU financial instruments helped in the development of most disadvantaged and poor regions.
Solidarity between urban and rural areas has been promoted through the Common Agricultural
Policy (CAP), however imperfect the CAP may be. The social acquis of the EU in fields such as
equality between women and men, health and safety at work, social security for mobile workers
within the EU, is considerable.

The twinning of towns and villages across the EU and student exchange programmes such as
Erasmus, as well as free movement of persons in the Schengen zone are among the most
appreciated successes of the EU. Universities from 28 EU Member States, plus Iceland, Norway,
Liechtenstein, as well as candidate countries FYROM and Turkey, participate in the Erasmus
programme. From its beginning in 1987 the programme has supported more than 3 million
students. The Schengen agreement includes EU Member States (except Bulgaria, Croatia, Cyprus,
Ireland, Romania, and the UK) and non- EU states Iceland, Norway, Switzerland, and
Liechtenstein. Projects like these have brought people in participating countries together,
promoted mutual understanding, and gave meaning to the European cooperation at the
grassroots level.

At a global level, the EU runs the world's biggest emergency humanitarian aid budget (ECHO)
while the EU and its Member States are also major players in the area of development
cooperation (particularly through its development budgets and the European Development
Fund). Regarding climate change and nature protection the EU plays a leadership role. Last, but
not least the EU has led several peacekeeping operations in different parts of the world.

In general the EU provides the institutional contexts where problems that matter to citizens that
Member States cannot readily tackle on their own, are addressed. This is often in a spirit which is
mindful of the fact that more can be achieved together than as individual countries which act on
their own. Through regular and transparent dialogue with these institutions, we work to address
the challenges facing Europe democratically and openly.

V. Europe at a crossroads: Reimagine Europe and reaffirm core values
“We are at a crossroads in European history. The very future of developing common EU
policies based on interdependence and on reconciled diversity is at stake.”

By establishing the European Union as a supranational entity, the founders of the EU wanted to
overcome the trap of nationalism that twice in half a century led Europe to disastrous wars. The
integration of Europe, as the European Union, was a visionary project. It went beyond reconciling
states and aspired to unite the peoples of Europe around the notion of a “community of shared
values.” In 1990, the then President of the European Commission, Jacques Delors, even called



upon churches and religions to actively contribute to creating ‘the heart and soul of Europe.’ In
more recent documents such as the Charter on Fundamental Rights (proclaimed in 2000) and the
Treaty of Lisbon (2009), the shared values on which the Union is built were re-emphasised.

Lately, however, EU political leaders and many citizens have ceased to proclaim, and are even
contradicting values that underpin the EU. For many people the European Union has become a
mechanistic, technocratic institution, a bureaucratic project, remote from daily concerns of
citizens. Something impenetrable, cumbersome, and costly. Popular support for the EU is rapidly
declining. This has been aggravated when national leaders in a number of occasions refer to EU
institutions as being responsible for all that is going wrong, and fail to attribute to the EU what is
going well. If there is joint policy making in the EU nowadays, is seems that it is based less on a
joint vision and more on a simple cost-benefit analysis of individual Member States.

Many of the values which are seen as having contributed to the shaping of Europe during the
past sixty years or so, such as solidarity with the weak and respect for human rights, seem to
evaporate under the pressure of multiple crises. The churches in Europe must seek to uphold
these values as an indispensable basis for justice and peace on our continent.

We are at a crossroads in European history. The very future of developing common EU policies
based on interdependence and on reconciled diversity is at stake. This idea has, over the years,
contributed to a Europe which has largely lived in peace, and which pursues a growing degree of
economic integration and social justice.

Facing such a situation, we need to reimagine Europe as a whole and the EU in particular, reaffirm
the core values of the historic project and reassess these in view of the developments which have
taken place during the past sixty years. What are the values that should be at the core of
European identity? How do we handle the tensions that exist between the desire for sovereignty
and homogeneity on the one hand, and European cooperation and cultural diversity on the other
hand? What does this mean for the future of the European Union and for the future of the
continent as a whole? What kind of Europe and European Union are necessary to live up to the
common values which the churches identified in the Charta Oecumenica?

VI. Multiple and interacting crises

Europe in general and the European Union in particular is facing multiple crises. Some are global
(such as the economic down turn) and geopolitical in nature (such as the wars in Syria and Iragq,
and the ‘frozen conflict’ in eastern Ukraine). Other crises are due to issues that are more directly
related to EU policies, (such as the Euro crisis) and the lack of an effective EU-wide policy on
refugees who want to enter the EU. These simultaneously occurring crises impact the continent
in a dramatic way. For the first time in decades, some of the fundamental achievements and
tenets of the EU are under threat. Rather than rising to the challenges, the EU is cracking under
the strain. A sense of crisis mounting, distrust growing, and the EU unable to respond effectively,
countries are increasingly inclined to act unilaterally.

Violent conflicts and terrorist attacks

The first crisis with which Europe is confronted is violent geopolitical conflicts, including those in
Syria and Iraqg, and in Ukraine. The implications of these conflicts in the European Union is a rising
numbers of refugees and recent terror attacks across Europe. As a result, one would expect that
the European Union would try to play a major role in ending or even preventing these conflicts.
This could be achieved by continuous and intensified diplomatic initiatives and by making sure
that arms exports do not fuel the conflicts even further. Instead, the European Union has
adopted a rather passive attitude. Regarding the conflict in the Ukraine the EU has been more
active, but it failed to prevent difficulties that have led to tensions between the Union and Russia.



This situation illustrates the weakness of the EU in developing coherent common foreign policies
(through the European External Action Service).

Besides the violence of wars, Europe has also been struck by the violence of several recent
terrorist attacks in Spain, the United Kingdom, France, and Belgium. Although it will probably
never be possible to eradicate terrorism altogether, it is clear that effective cross border
cooperation between intelligence and police services are a prerequisite to counter terrorism in an
age of globalisation. It is clear that these developments deeply challenge the EU as an
organisation that has peace-making as one of its fundamental values.

Migration

The biggest challenge currently facing the EU is how to respond to the high numbers of refugees,
mostly arriving in the southern European countries that were hardest hit by the economic crisis
since 2008. This is mainly, but not exclusively, a result of violent conflicts in Europe’s
neighbourhood. It appears to be very difficult to find a common response to this challenge.
International law requires Member States to examine every asylum application lodged on EU
territory. Rather than sharing the responsibility and investing in the Common European Asylum
System, EU Member States are blaming each other for creating pull factors, as was the case for
Italy with the Search and Rescue Operation Mare Nostrum, or Germany’s Chancellor Angela
Merkel for welcoming all refugees. The European Commission’s proposals for sharing the
responsibility and addressing issues of refugee reception, while requiring negotiations, were
dismissed by a considerable number of Member States. In order to reduce numbers of arrivals,
the EU and Turkey adopted a deal in March 2016. According to this agreement all newly arriving
irregular migrants crossing from Turkey to the Greek islands will be returned to Turkey; and for
every Syrian returned to Turkey from the Greek islands, another Syrian will be resettled from
Turkey to the EU. This deal has been seriously criticised by the United Nations, international and
national NGOs and churches for being incompatible with international law.

Churches have advocated for safe passages into Europe —including more resettlement of
refugees from countries of first asylum, such as Lebanon, Jordan, Turkey; as well as more
generous family reunification, humanitarian visas or lifting of visa requirements. This could—
combined with legal labour migration opportunities— drastically reduce the loss of human lives
at the EU’s borders and contribute to more orderly migration. Detailed proposals were
elaborated ecumenically by Christian organisations already in 2014.

While the European Commission has proposed to change the Dublin Regulation, there appears to
be unwillingness in many Member States to modify the Dublin Regulation’s underlying principle
requiring that asylum claims be registered in the first EU state entered. This puts a heavy burden
on southern states bordering the Mediterranean, which are the first point of arrival from North
Africa and the Middle East. Although international law demands that Europe offers protection to
those in need and therefore grants the possibility for every person arriving in Europe to ask for
asylum, harsh deterrents adopted by some countries may even become the norm. Europe’s
politics face a clash of values. On the one hand the moral and legal obligation to offer protection
to those in need, and on the other the political task of ensuring orderly movement and
procedures to and in the EU. With anti-immigrant sentiments currently growing, this clash is likely
to intensify in the near future.

Efforts to try to find a common response have led to bitter disputes and tensions between and
within EU Member States. The Schengen agreement, permitting passport-free travel across much
of the EU and other participating countries, as one of the most visible manifestations of
European unity, has been put under pressure. Border controls have already been imposed
unilaterally between some Member States. In spite of all its human, economic as well as symbolic
importance, the future of Schengen is now in doubt. While this is attributed to the continuing



arrivals of refugees and migrants from the Middle East and North Africa, it also shows a
considerable degree of mistrust among EU Member States. If EU leaders are to save Schengen,
they must demonstrate a degree of unity and political will that has hitherto been lacking. They
would need to agree to common procedures, and promote trust among Member States and
assist each other.

The present situation is extremely urgent. It does immeasurable harm to the soul of Europe to
ward off victims of violence and terror by fire-arms at border fences, or let people drown in the
Mediterranean. Solidarity with refugees is a consequence of Christian faith and our commitment
to working towards a just and compassionate society. Therefore, the present predicament of
refugees and migrants is a matter of grave concern for CEC.

Economic developments and Euro crisis

The third crisis to list in the catalogue of Europe’s current woes is the economic recession
triggered by the banking collapse which started in the USA in 2008. This resulted in large parts of
the EU remaining sunk in a semi-depression with high unemployment and unsustainable public
finances, resulting in severe austerity measures that hit people experiencing poverty the most. In
addition, the EU faces a monetary crisis that has already lasted for more than seven years. The
brinkmanship policies characterising negotiations with Greece in the course of 2015 are an
indication of the volatility of the Eurozone. Rather than uniting the countries of the Eurozone, the
Euro is causing tensions between countries and a permanent solution to these is not yet in sight.
On the contrary, Greece’s decision to accept yet another austerity package has made the
Eurozone look increasingly like a trap rather than a promising perspective for prospective
members of the zone. The Greeks are faced with a serious dilemma: if the situation in their
country shows that “there is no alternative” but to obey the rules of a monetary union, it means
that democratic choices for voters are limited. This does not bode well and it is not a sustainable
situation. The Eurozone cannot indefinitely survive as a half-completed project—a monetary
without an economic union. There is, therefore, a real risk of a return of a Euro crisis in the not
too distant future. This would again intensify the strain between democratic sovereignty on the
one hand, and joint economic and monetary policies on the other hand. It would also again be a
challenge to the principle of solidarity between countries and people in the EU.

Euroscepticism

In several EU Member States, Euroscepticism is on the rise. In some countries this has givenrise
to political parties and groupings which argue for their country to leave the Union. Several EU
Member States (e.g., Greece, the Netherlands, and Hungary) have decided to use the instrument
of referenda to consult their citizens on issues related to the European Union. The most far-
reaching referendum has been called by the UK government, due to take place on 23 June 2016,
on whether the UK should stay in or leave the Union.

A key word in these debates is sovereignty. Those who argue for their country to leave the EU,
say that they would like to regain national sovereignty, whereas those who would like to remain
in the EU argue that more sovereignty will lead to less influence on European and world affairs.
The Archbishop of Canterbury Justin Welby calls in this regard for an in-depth public debate, in
which Christian faith should play a role:

How can we revitalise ideas such as sovereignty and subsidiarity—ideals formed out of
Christian faith whose political dimensions capture their meaning only in part—and help
encourage a clearly values-based approach to Britain’s future relationship with the EU; one
that includes, but does not end with, economic and political perspectives? We are going to
try and make . . . a helpful contribution to that debate.



The dilemma between sovereignty and interdependence will, most likely, continue to be
discussed in the EU for some time to come. It is clear that if a country puts the full weight on
sovereignty and decides to leave the EU, this could plunge the EU into a deeper crisis.

Democratic deficit

Several EU Member States are witnessing an emerging divide between the views of the political
elite, who are broadly in favour of (further) European integration, and the views of a growing
number of groups in society who have lost their trust in this elite. They perceive the latter as
technocratic Eurocrats who have lost touch with the realities in which most people in Europe live
s and have become alienated from the ideals which motivated the founders of the European
project.

The gap between citizens and the establishment is not a phenomenon confined to the EU and its
institutions. It can also be found at the level of the individual Member States and even beyond
Europe. In many EU Member States political groupings are emerging that question the legitimacy
of the governing elite, both in their own country and, even more so, with regard to the European
Union. The EU is losing its appeal. For sizeable groups of citizens, the EU is seen as a distant
power that cannot be influenced and is driven by its own dynamics. Moreover, the EU is
perceived as infringing on national sovereignty and undermining citizens’ power. Politicians who
have, in the course of time, blamed the EU for many problems that were not the EU's
responsibility, have contributed to this alienation between the EU institutions and its citizens. The
process of growing alienation between EU citizens and EU institutions has been going on for a
number of years. It is one of the reasons why the Lisbon Treaty (2007) gave a more prominent
role to the European Parliament in EU decision making processes. It was hoped that this would
enhance a sense of ownership by European voters of the EU. At the same time, the role of the
European Council was significantly upgraded, giving heads of state and governments of individual
Member States a greater say in EU affairs. These efforts recognise that collaboration at the Union
level and subsidiarity are closely linked. The legitimate desire for subsidiarity must be reconciled
with the need for collaboration among sovereign states. This will help cultivate a sense of
ownership of the EU among its citizens. Collaboration at the EU level should be limited to issues
and areas of work where cooperation is absolutely necessary for the promotion of the common
good.

The changes resulting from the adoption of the Lisbon Treaty, however, did not have the desired
result of creating a greater sense of trust among EU citizens. In fact, the European Union,
originally a visionary project, is facing increasing doubts and frustration. The perceived
democratic deficit coupled with the economic difficulties, leads to a situation where more and
more people question the legitimacy of the EU and its institutions.

VII. EU losing its appeal?
“Where there is no vision, the people perish. (Proverbs 29:18)”

The current multitude of challenges facing the EU leads to a situation where the fundamental
achievements and tenets of the Union are under threat. These include the single currency, open
internal borders, access to welfare systems for EU citizens in the country where they live, and the
EU as a peace project. The impression one gets is of an EU characterised by division, infighting,
and the inability to frame effective responses to common problems. Rather than being perceived
as part of the solution, the EU is seen by many as part of the problem. Never before in its history
have tensions and divisions been so severe. A full-scale collapse of the Union is still unlikely but a
partial unravelling and marginalisation of the EU currently looks like a distinct possibility. Looking
at it from a distance, the multiplicity of crises becomes part of a broader picture. For example, if



you create a monetary union without shared economic institutions, fiscal policies and legal
systems, you are bound to hit the wall eventually.

Likewise, a passport-free travel zone without a joint coastguard and border controls cannot last
forever. The pattern emerges of an EU which has an innate tendency towards indecisive
compromises and fair-weather constructions. Such an EU can unravel when pressures become
too high.

The EU, with its complex systems of checks and balances, double-majority voting rules on some
legislation and unanimity on others, was not constructed to deal with the emerging geopolitical
and global economic crises. It was originally designed to deal with issues like negotiating trade
agreements, implementing fair competition policy, conducting a Common Agricultural Policy, and
disbursing structural funds. At present, the EU seems to be overwhelmed by the effects of global
and regional military conflicts, the difficulties of effectively co-ordinating macroeconomic policy
and addressing humanitarian emergencies within its own borders. Add to this recent terror
attacks in Paris and Belgium, a (frozen) war in Ukraine, rows of people in front of soup kitchens in
Athens, the body of a dead refugee child washed ashore on the Turkish coast, widespread anti-
Islam and anti-immigrant sentiments, and large scale youth unemployment, and we see why the
EU has lost its appeal to many of its citizens, and why the urge to re-nationalise policies and the
call for more national sovereignty is gaining strength.

Today’s Europe is characterised by a lack of vision and hope, and by growing fear. Fear of
unemployment, decreasing future pension payments, climate change, terrorism, conflicts at the
borders, migrants and refugees, loss of identity and loss of culture play an increasingly dominant
role in daily thoughts. Many people see themselves as powerless and as victims of the processes
over which they have no control. The present situation and prevailing mood presents a threat to
the values on which the EU was built: peace, solidarity, unity in diversity, democracy, justice, the
rule of law, human rights, freedom of religion and ecological sustainability. If the EU were to
unravel, the common values on which it is based could be endangered as well. Therefore, it is not
going too far to consider the present fundamental challenges to the European cooperation
project as a Kairos moment—a crucial moment of truth—for the future of the Europe.

VIIl. EU at crossroads

Kairos moments and crises present dangers but also offer possibilities for choosing new ways
forward. The present situation in the EU is serious but also offers an opportunity to re-imagine
the Union. In this context, it is very important to listen carefully to the concerns and grievances
that many people have about the EU. There is no future for the EU if no account is taken of the
growing perception that developing common policies in the EU is hard to reconcile with the wish
for national sovereignty. If people cannot be convinced that giving up some sovereignty can lead
to more effective policies in confronting global issues, the EU will not survive. If people cannot be
convinced that in an increasingly globalising world even the big European states are too small to
be able to influence developments regarding the economy, social, and ecological sustainability
and effectively stand up for human rights and human dignity, the EU as we presently know it has
no future. If it cannot be clearly demonstrated that, on the whole, people are better off,
materially and immaterially, in a body like the EU, the Union will lose its raison d'étre. If the EU
does not manage to enhance transparency in its decision making processes, the Union will
continue to be vulnerable to accusations of being undemocratic. If people in the EU do not feel
consulted or empowered by common EU policies, the Union will continue to lack the necessary
appeal for its citizens. If people do not feel enough ownership of the EU, they will ultimately
disown the Union.

The present crises offer an opportunity to readjust European decision-making mechanisms. Not
everything needs to be handled by ‘Brussels’ but what is decided there requires democratic



legitimacy. What matters, both at European and national levels, is finding ways of listening to
what people are actually saying. It seems clear that, irrespective of political point scoring, there is
widespread public concern about the workings of the EU. People cannot understand how it
works, voters do not feel consulted or empowered, and the results are therefore vulnerable to
charges of being inadequate.

Transparency and listening to citizens are of crucial importance for the future of the EU. Another
important issue is recognition of and respect for diversity. Throughout its history, there was
never a homogenous (Christian) Europe, and the Europe of the future will also be pluralist. In the
past, Islam has helped shape culture, especially in the Iberian Peninsula and parts of the Balkans,
and during the past few decades waves of immigration have brought Islam and other religions to
many parts of Europe. At the same time, we see a trend of growing secularisation, especially in
the western and northern part of Europe. While parts of Europe have been moving towards
greater unity, diversity remains a characteristic of the continent’s identity. This diversity of
cultures, traditions and religious identities must be respected, cultivated and even celebrated for
the EU to have a future. The Union as a “super state” is, certainly in the foreseeable future, not
feasible, if it would be desirable at all. However, a Europe characterised by, and based on multiple
identities would be a good basis for developing joint policies towards common issues, and for a
win-win situation for all those involved. Within the EU there appears to be growing
disenchantment with the way the EU has evolved in recent years, resulting in a revival of national
and regional sentiment as a counterbalance. However, outside its current borders the appeal of a
community of peace, relative prosperity, human rights, and rule of law is more popular than ever.
There seems to be a popularity paradox: while the EU has lost its charm for its own citizens, those
outside are literally dying to join. From the protesters in Maidan Square in Kiev in 2014 who died
in a hail of bullets wearing EU twelve star armbands, to the many refugees taking to unseaworthy
boats to cross the sea to reach our shores and taking a gamble that they or their close kin may
only reach us in a shroud, and those camped out in cold and unsanitary conditions at the (for the
moment temporarily) closed internal borders of Schengen. The level of devotion to, and
desperation for reaching Europe or joining the EU is at an all-time high.

IX. A community of values and a soul searching project

Believe me; we will not succeed with Europe solely on the basis of legal expertise or
economic ability. If we do not succeed in giving Europe a soul . . . give it a spirit and a
meaning, then we failed.

Jacques Delors

In 1990, the then president of the European Commission, Jacques Delors, felt that Europe needed
a soul. Since then, churches on the continent have reflected on what this might mean and how
they could contribute to this quest. Some 25 years later, the statement of Jacques Delors is very
relevant again. Europe, and especially the EU, is faced with a number of interacting crises which
pose serious challenges to the Union as a “community of values.” Together, the values on which
the EU is built—peace, solidarity, equality, unity in diversity, democracy, justice, the rule of law,
human rights, freedom and ecological sustainability—could be seen as parts of a European soul.
The Lisbon Treaty, signed in 2007, also clearly states that the European Union is based on shared
values. Member Churches of the Conference of European Churches (CEC) have always seen it as
part of their task to promote values like those mentioned above in the public space, both at the
European and national levels.

Whereas CEC acknowledges that much can and should be done to improve the functioning of the
European Union, we do not consider this a reason to disavow joint European cooperation,
coordination and policy making as such. We are also convinced that the solution to the problems
of the EU is not to draw up our bridges and hide behind our national borders. Europe tried that in
the past, with disastrous consequences. Rather, the way forward is to search for ways to make



the EU function better on the basis of the common values mentioned above. A community is not
only based on laws and on rules but is also undergirded by values. In the case of the European
Union these values are not exclusively Christian but they are deeply rooted in the Judeo-Christian
tradition. The emphasis on values was one of the reasons why CEC and a number of individual
churches in Europe appreciated the Lisbon Treaty. Shared vision, objectives and values that go
beyond the sphere of economics are of substantial importance. A search for common European
values is indeed the road leading to goals that cannot be reached merely by economic growth,
increased competition and institutional reforms. Jointly owned values can bring enthusiasm,
trust, spirit, and vision to the European project. At the same time they can bring the Union closer
to its citizens while also promoting a sense of identity.

Another way to bring the Union closer to its citizens is through vigorous application of the
concept of subsidiarity. Subsidiarity—to make decisions at levels as closely as possible to
citizens—is not the opposite of solidarity. On the contrary: subsidiarity relies on the idea that
every institutional level within the Union should do what it does best and on the basis of
solidarity. Only such an approach could enhance accountability and legitimacy; two concepts
that, according to many people, are short in supply in the EU today.

X. The role of churches and of CEC in Europe

“The intrinsic value of each individual human being is of fundamental importance for the
churches.”

In discussing which values should underpin society at large in Europe, churches should apply a
certain degree of modesty, being mindful of the ambiguous role religion has played in Europe
during the past 2000 years. This role cannot be discussed in any detail here but some keywords to
keep in mind are: crusades, wars over and between religions, inquisition, patriarchal structures,
persecutions of witches, colonisation, slave trade and slavery, racism and fascism.

At the same time, it should not be forgotten that churches, in the course of history, have also
played a positive role in European society, for example through their pastoral and diaconal work,
setting up and running healthcare systems, hospitals, schools and universities. At times, churches
and Christians have also played a prophetic role, such as in the case of issuing the Barmen
Confession in 1934 against the Nazi regime and its attempt to implement the Fuhrerprinzip
(leader principle) in the protestant church in Germany. Churches have also often been in the
forefront of the fight against racism and militarism, in caring for refugees and asylum seekers, the
struggle against poverty and exclusion and more recently, in the quest for ecological
sustainability. The intrinsic value of each individual human being is of fundamental importance for
the churches. This reflects the understanding of the human being as made in the image of God
and as a counterpart to God (Genesis 1:27).

From their own experience, churches recognise the tensions and conflicts that can accompany
diversity. In their best moments, churches have overcome such conflicts because the sense of
belonging was stronger than striving for disunity. In those instances, they put more emphasis on
what unites than on what separates the churches. It is on the basis of this experience and
conviction that churches united in the Conference of European Churches dare to address issues
related to unity in diversity on the continent of Europe. At the same time we are aware that
Europe builds its identity in relation with other parts of the world. In this view, cooperation of
churches with the World Council of Churches and developing of relations with regional
ecumenical organisations in other parts of the world is of immense importance.

Xl. Faith in action: Diaconia and koinonia
In a period where European values like solidarity and human rights are under threat, it is
important that churches in Europe show, through their actions, how such values can be put into



practice. Statements on issues like future of Europe are only credible if churches themselves try
to live up to the values they promote. From the very beginning of the Church, Christians have
pursued their social agenda through diaconia (Eph 6,7; Cor 16, 12-18; Phil 2,30). 7 It is a
fundamental attribute of the Church and a guiding motive for its mission. Diaconia is based on
communication and participation, directed toward wider society, and toward the fundamental
economic, political and cultural structures that shape life.

An important function of diaconia is working both with, and on behalf of, those whom it seeks
to serve. This role encompasses identifying and challenging injustices at every level—locally,
nationally and internationally. It means addressing the huge disparities of income and wealth
which mark the globalised economy. But it also means advocating the cause of those who
are excluded because of race, gender, faith, ability or age. It points to the need for all to
change in order that all may live in dignity. Diaconia also has a ministry and a duty to
address all injustices covering the vast territory from unjust use of force to injustices against
nature and God’s Creation. Such activity goes back to the foundational values of modern
culture and rests on our fundamental belief in the equality of people before God, and of
people as made in the image of God.”

In church history, Christian diaconia (service) has always been understood as a contribution to
the creation of a fellowship (koinonia) of solidarity, in the sense of a koinonia of persons (1 John
1,7). It is an expression of the fullness of the body of Christ. From a theological perspective,
diaconia is inseparably related to koinonia. A local church can only fully realise itself whenitis a
serving, diaconal church. As the prominent 20* century theologian Dietrich Bonhoeffer (1906-
1945) pointed out: “The Church is only the Church when it is there for other people.”

The need for a common witness in civil society has been echoed on several occasions by the
presiding bishop of the Evangelical Church in Germany (EKD), Heinrich Bedford-Strohm. He
stresses that “public theology and public witness, need to get much attention in our work.”s
This view is echoed and focussed on Europe by Archbishop Michael, former metropolitan of
Austria, who stated that, in critical times, churches are more than ever called to “project their
values in a broad society and exhort the responsible politicians to respect the human person
created in the image and likeness of God. In order to do so, the churches should
demonstrate an ecumenical responsibility, a common Christian testimony and a cross-
confessional witness within Europe.”

XIl. Europe: A common home

European identity has always presented paradoxical traits. On the one hand, the history of our
continent has demonstrated a shared sense of belonging; on the other, it is equally evident that
for many centuries the shared patrimony has always manifested itself in quite a plurality of forms,
cultures, and languages.

CEC Member Churches come from diverse cultures and traditions. We know from experience that
it can be difficult to deal with differences. At the same time, however, we know that we should
not be afraid of differences and that ‘unity in diversity’ can be a successful formula if we focus on
common concerns, respect and even treasure different identities by providing space for diversity
and focusing on that which unites us. CEC observes with concern that in the Europe of today
common values are less in evidence. The EU today is at a stage in its history where serious
questions can be asked about its identity as a community of values. Soul searching is required
anew and with renewed intensity. Europe needs more than a common market. It has to include
the question of identity and social relationships. The neglect of their importance over the past
years led to Europe’s current empty heart, driven by economic competitiveness and profit,
equipping students and young professionals with high profile science degrees, but forgetting
about a bigger goal than success and profit. The EU and Europe as a whole need once again a
clear explanation about what its roots and goals are. The desire for more sovereignty can be



understood but, in the view of CEC, sovereignty should not mean selfishness and closing one's
eye for the legitimate needs of other people who are need of solidarity. Over and above
sovereignty, CEC prefers koinonia to be the leading concept in the debate about the future of
Europe. Koinonia focuses on how genuine communities, which are based on sharing, service and
solidarity, can be created. Even in communities based on the concept of koinonia, conflicts and
difference of interests can be part of daily life. If the spirit of koinonia prevails, such conflicting
interests can be fruitful because they are handled in a responsible way. Cultural and political
diversity in Europe should not necessarily be seen as a threat to its unity but as a potential
treasure and enrichment. The creation of a common Europe must not be based on an expansion
of one particular lifestyle nor on imposing standards of one part of the continent on another.”

The process of developing a common Europe is certainly a process of developing a sense of
European community . . . The true value of ‘community’ should be once again given
importance in the European context. A natural feature of the 'community' is life in solidarity.”

“The biblical notion of multiple identities as it is introduced in Paul's letter to the Romans is
something that can be further developed especially in the conditions on our continent.”

Fruitful European cooperation can only succeed if it is based on dialogue, mutual understanding,
respect for each other's history and culture, and learning from each other.

“The EU and, indeed, Europe as a whole, need to be clearly recognisable as a community of
values; it must sharpen its social profile and give young people better prospects for their
future. Europe needs to be a continent of reconciled diversity which confronts its worldwide
responsibility.”

For CEC, the choice for the future of the EU is not between a full blown federalist system on the
one hand, and a patchwork of independent states hiding behind their draw bridges on the other
hand. Each issue and policy has to be judged on its own merit in order to assess where 'more
Europe' or 'less Europe' is necessary. The main criterion for making such an assessment is the
question which policy is most effective for enhancing the quality of life in Europe and in the world
as a whole. In this broader view, an EU operating at different speeds is feasible. An EU a la carte
with members continually opting in and out of joint policies is not desirable and would be
unworkable. It is possible, however, that a core group of Member States decides to pursue
further integration of policies while others prefer not to go along. For example, in our view not all
Member States have to agree on detailed political issues such as joint monetary policies. It is,
nevertheless, crucial that policy decisions are based on fundamental values that unite countries in
the EU. Such values should not only apply to the EU but should extend to Europe as a whole.

To address the current pressing problems in Europe and to respond to all the practical
challenges, we need vision and commitment, and the cooperation of all available forces; public
and private sector, politicians and civil society, and also churches and others motivated by faith
and conviction. Cooperation and dialogue are essential principles in this respect. In order for our
dialogue to become more than a mere cultural exchange, politicians of the European Union, as
well as the wider public were reminded by the Ecumenical Patriarch Bartholomew during his visit
to the European Parliament that “there must be a more profound understanding of the
absolute interdependence—not merely of states and political and economic actors — but the
interdependence of every single human person with every other single human person.”

For CEC it is crucial to strive for peace with justice in Europe, as citizens and as churches. We can
achieve this only when we join forces. The process of joint policy making based on shared
fundamental values, which has been promoted by many churches and their members must
continue to serve its purpose—the fruitful management of relations between interdependent
nations to the benefit of the common good in Europe and in the world. The churches in Europe,
with their broad-based membership and ecumenical structures, are in a good position to



encourage people to strive for a common European house with commonly shared values as its
foundation.

In 1989 at the first European Ecumenical Assembly in Basel, the concept of a “common European
home” played an important role. The Basel Assembly set up something like “house rules” for the
European home:

e the principle of the equality of all who live there, whether strong or weak;

e recognition of such values as freedom, justice, tolerance, solidarity, participation;

e apositive attitude towards adherents of different religions, cultures and world views;

e dialogue instead of resolving conflicts through violence.

CEC believes that these words are still very relevant for the situation in which Europe finds itself
today. They continue to inspire us, both as a vision and as an urgent agenda for the citizens and
the politicians on our continent. Europe needs both vision, as well as clear acknowledgment of
our roots. The Union needs to provide for people living there a home offering the place, as well
as the space. In this regard it may be helpful to make a distinction, proposed by the former
President of the EU Council Herman van Rompuy:

A place—'ein Ort'—Dbrings protection, stability and belonging. It is ‘ein Heim’, where people
feel at home. A space on the other hand ‘ein Raum,” opens up movement and possibilities. It
is about direction, speed and time. As human beings, we need both. A space in which we fly,
and a nest we can call ours. We are very simple creatures! With Europe, the focus has
always been on space.

The European Union cannot survive as a beacon of hope if the law of the market is the only
guiding principle. We have to recapture the spirit that inspired the founding fathers - including
reconciliation, forgiveness, solidarity, human dignity with equal respect for all. The multiple crises
that Europe is currently facing are not as great as those suffered after the end of the Second
World War, and yet competing interests seem to be paralysing an effective common response. A
society that is not a community will fall apart. We call upon all people of goodwill, whatever their
creed or conviction to join in the struggle to overcome petty differences and be willing to put the
best interests of the continent as a whole—both its longstanding citizens and those arriving as
new residents—before sectional interest and afford to all the dignity merited by fellow human
beings, creatures made in the image and likeness of God.

Xlll. Our call

In evaluating the current challenges people in Europe have to face, in the spirit of the
Charta Oecumenica and responding to the call to a Pilgrimage of Justice and Peace of the
World Council of Churches, the governing board of CEC:

Issues this open letter to churches in Europe on the situation in the continent, which outlines
its vision of Europe with regard to the EU and shares its concerns about the future of this
historical European project in the present circumstances;

e Reaffirms its understanding of the EU as a community of values pursuing human dignity,
peace, reconciliation, justice, the rule of law, democracy, the respect for human rights,
solidarity and sustainability;

e Encourages CEC Member Churches and all Christians in Europe to step up efforts in making
such Christian virtues as respect for others, solidarity, diaconia and building up a community
more visible in public life;

e (Calls churches in Europe to an intensive discussion on the future of our continent, the role of

the European Union and our vision of shared values.

Invites CEC Member Churches and partner organisations to react to this letter; considering the
specific situation in different parts of the continent, we invite churches to be part of a



consultative and participatory process leading to the next CEC Assembly in 2018. We appreciate
receiving your contributions highlighting your specific experiences and concerns related to the
European project. We also appreciate reflection on the role of the churches in this historical
moment, and in shaping the vision of a European home, as well as questions arising from these
discussions. Churches may also wish to articulate their expectations of CEC in this regard by the
end of December 2016.

ANNEX: Fundamental values of the European Union

Article 2

The Union is founded on the values of respect for human dignity, freedom, democracy,
equality, the rule of law and respect for human rights, including the rights of persons
belonging to minorities. These values are common to the Member States in a society in
which pluralism, non-discrimination, tolerance, justice, solidarity and equality between
women and men prevail.

Article 3

1. The Union's aim is to promote peace, its values and the well-being of its peoples.

2. The Union shall offer its citizens an area of freedom, security and justice without internal
frontiers, in which the free movement of persons is ensured in conjunction with appropriate
measures with respect to external border controls, asylum, immigration and the prevention
and combating of crime.

3. The Union shall . . . combat social exclusion and discrimination, and shall promote social
justice and protection, equality between women and men, solidarity between generations
and protection of the rights of the child. It shall promote economic, social and territorial
cohesion, and solidarity among Member States. It shall respect its rich cultural and linguistic
diversity, and shall ensure that Europe's cultural heritage is safeguarded and enhanced.

5. In its relations with the wider world, the Union shall uphold and promote its values and
interests and contribute to the protection of its citizens. It shall contribute to peace, security,
the sustainable development of the Earth, solidarity and mutual respect among peoples, free
and fair trade, eradication of poverty and the protection of human rights, in particular the
rights of the child, as well as to the strict observance and the development of international
law, including respect for the principles of the United Nations Charter.

Treaty on European Union
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1. Responding to the CEC open letter

1.1 We wish to express our gratitude to CEC for taking this initiative, and encouraging
the consideration of the important issue of the future of Europe to its member churches,
and to those, like us, who are organisations in partnership. We value the opportunity for
dialogue with fellow Christians, and hope earnestly for a higher public profile for our
individual communities' Gospel-led witness, especially when this takes different forms
and emphases. Christians should witness to the value of diversity in the way we work
together, and reach out to others with respect and humility.

1.2 We particularly value that the open letter “reaffirms its understanding of the EU as a
community of values pursuing human dignity, peace, reconciliation, justice, the rule of
law, democracy, the respect for human rights, solidarity and sustainability”, and that it
“encourages CEC Member Churches and all Christians in Europe to step up efforts in
making such Christian virtues as respect for others, solidarity, diaconia and building up a
community more visible in public life.” We appreciate the theological principles of
Christian diaconia (service) and koinonia (fellowship) as the foundational blocks for
community life, from the small scale, to the largest, always affirming the value of every
human life as bearing God's image, and of life itself in all its forms, as the expression of
God's creative power. In Quaker experience and practice we have come to understand
our peace witness as a special form of diaconia. Because of the understanding of and
commitment to the nonviolent call of the Gospel, Quakers renounce violence and military
force. Thus we have been freed to explore other ways of dealing with conflict, crisis and
develop methods of interventions and conflict transformation that help to uphold the
peace witness.

1.3 We share the commitment in the Charta Oecumenica that “On the basis of our
Christian faith, we work towards a humane, socially conscious Europe, in which human
rights and the basic values of peace, justice, freedom, tolerance, participation and
solidarity prevail.” We also agree that it is not enough to look solely to the countries
within the European Union, but it is necessary to look beyond the current borders to
understand the pressures the European project is facing and its context. We agree that
global economic and environmental problems need globally coordinated solutions, but are
only too painfully aware of how difficult it is to achieve such co-ordination - we would like
to offer some examples of our own experience in this respect further on in this response.

1.4 It is true that “different opinions exist on specific policy questions and on how to
organise ourselves in Europe. Also on bigger issues such as to stay in or leave the
European Union or the Council of Europe, Christians find themselves on different sides of
the divide”. We experience this within our own Quaker communities in different countries
in Europe. However, we believe that no compromise can be made on issues of “ respect
for human dignity, peace, justice, freedom, tolerance, participation, solidarity, and
sustainability”. These values are enshrined in Articles 2 (The Union is founded on the
values of respect for human dignity, freedom, democracy, equality, the rule of law and
respect for human rights, including the rights of persons belonging to minorities. These
values are common to the Member States in a society in which pluralism, non-



discrimination, tolerance, justice, solidarity and equality between women and men
prevail) and 3 (1. The Union's aim is to promote peace, its values and the well-being of its
peoples) of the consolidated version of the Treaty on European Union.

1.5 In the coming years Europe will have to decide on the course of security and defence
issues including their place in its relationships with other parts of the world. Churches
should be adding their voice to these discussions and speak truth to power - the truth
that is laid before us in the Sermon on the Mount. The message reminds us that hatred
destroys both the fabric of society and the soul of its people. It is a tested practical know-
ledge through the churches diaconia at home and abroad and would be an answer to the
cry of our fellow Christian brothers and sisters living in areas of conflict to hold our gov-
ernments and companies accountable.

1.6 We must indeed acknowledge that the economic model embraced and developed by
the European Union has not benefitted all citizens, and has resulted in feelings of
disenchantment that are fuelling current discontent and more nationalistic perspectives.
The growing gap between rich and poor within countries and between countries in
Europe and more so at a global level has caused deep unrest and is experienced as
unjust. These needs have to be addressed, and hope for a better, more egalitarian system,
fostered!. We wish to see the development and advocacy of new and radically different
economic models that put the well-being of human and other forms of life, and the
preservation of the environment, ahead of exploitation for profit.

1.7 We concur that the European Union has brought about a number of important
achievements, including “the unification of most of Europe in peace and freedom since
the Second World War and for the first time since the Middle Ages, is a major historical
achievement. Also in the area of human rights, progress has been made. The European
Convention on Human Rights, the European Court of Human Rights, the European Social
Charter and the EU Charter of Fundamental Rights are all milestones for Europe. The
European project, in its various manifestations, stands as an example of what can be
done through reconciliation, stability and prosperity.”

1.8 We welcome the statement that “Solidarity with refugees is a consequence of
Christian faith and our commitment to working towards a just and compassionate society.
Therefore, the present predicament of refugees and migrants is a matter of grave
concern for CEC.” The situation is of great concern to Quakers too, who have been
engaging at different levels and in different countries with direct relief and advocacy on
behalf of refugees and migrants. We as people of faith have a special responsibility to
point to reasons for migration and flight in Europe, which more often than not cause and
contribute to an increase in arms production and trade, unjust economic structures and
climate change, mostly caused by the wealthy few.

1.9 We agree that “Transparency and listening to citizens are of crucial importance for
the future of Europe.” Furthermore, we advocate personal responsibility in educating
oneself on the reality of public life. We commend to other CEC churches the Advice of
Friends in Britain, who remind each other: “Remember your responsibilities as a citizen
for the conduct of local, national, and international affairs. Do not shrink from the time
and effort your involvement may demand.” Attitudes towards European institutions are
often based on prejudice and mistrust, even ignorance. When this is the case, such
attitudes need to be challenged. This is not to deny the democratic deficits which still
exist and need to be addressed, as the CEC open letter acknowledges.

1.10 We welcome the recognition of the contribution of non-Christian faith traditions and
philosophies, particularly Judaism and Islam, to the culture and development of Europe
historically, and in the present. Inter-faith solidarity and community building need to be
explicit commitments and this should not stop with the Abrahamic faiths.

1.11 We share the concerns about the increasing reliance by the European Union on
military solutions to the problems that beset it. In addition, we are very worried about the
European Union's support for the arms industry through the European Defence Action

L Cf Dommen, Edward, "A Peaceable Economy", Geneva, World Council of Churches, 2014.



Plan, and its moves to divert €100 million EUR from the Development Cooperation
Instrument to the Instrument for Stability and Peace for the military capacity building of
forces in countries with ineffective governance and poor human rights adherence
records. We are very wary of moves to prioritise the armament sector within the new
Skills Agenda for Europe. This would see a most unwelcome change in the use of the
Erasmus programme, thus far limited to civilian projects. These developments are
alarming, and run contrary to the founding principles of the European Union and Council
of Europe. Quakers in Switzerland, for instance, are also concerned about the evident
willingness of the Swiss authorities to tolerate the export of Swiss arms to places where
they feed armed conflict and where there is the possibility that corruption may be
involved. We hope churches will speak out against these.

1.12 As well as saying no to these developments, it is our responsibility to advocate for
more resources in people and funds to develop shared security concepts that eschew
militarism and are rooted in Human Rights, participation, and respect for each other and
in the development of effective peacebuilding and non-military shared security
structures.

2. An analysis of issues from a Quaker perspective

2.1 As we look forward to the 15" CEC General Assembly in Novi Sad, Serbia, in 2018,
we encourage greater clarity in differentiating the European Union from the Council of
Europe. The latter is a broader institution, which hopefully will endure even if the
political entity of the European Union weakens or flounders. It is the principles of
dialogue, cooperation, human rights and solidarity that we would wish to focus on at all
times, and not necessarily the institutions themselves. In other words, the institutions are
only worthy of support if they deliver on their principles, and not in their own right.

2.2 We have a concern about the current use of 'terrorism' and 'terror' as terms of
summary condemnation. They serve to justify increasing and intrusive “security”
measures and to normalise the erosion of civil liberties. "Terrorism' feeds on alienation,
humiliation, and exclusion; it can be an expression of despair. It can be seen as the
outcome of a failure of koinonia on the part of society as a whole. It calls for more
energetic diakonia to foster an inclusion which rejoices in diversity. Thorough application
of the founding values of the Council of Europe recapitulated in Article 2 of the
Consolidated Version of the Treaty of the European Union (see paragraph 1.4) can
provide an essential antidote to this form of organised violence. The European
institutions and governments at all levels down to local authorities must ensure that there
is the funding and civil-space for community groups, lay or religious, social services,
educators and families to support such diaconia. The forces which drive people to resort
to violence can be structural, rooted in social and economic injustice. Some forms of them
are European in scope; indeed the EU has in the past applied policies which dealt
effectively with some of them, with the aid of the structural and other regional and
sectoral funds. Such policies should be pursued with renewed vigour.

2.3 We also believe that there needs to be a much more explicit reference to the
Churches' historical complicity in, and contemporary tendency to foster, nationalism,
touched on in the paragraph that mentions “some keywords to keep in mind are:
crusades, wars over and between religions, inquisition, patriarchal structures,
persecutions of witches, colonisation, slave trade and slavery, racism and fascism.” We
believe a stronger call to repentance is needed here, and the acceptance of mutual
accountability in our only too human fallibility.

2.4 We cannot escape our complicity in the many terrible wars that devastated our
continent for centuries. We know that many churches have increasingly identified with
their home nations more deeply than with the Universal calling of the Gospel. This should
be a source of deep sadness for those who stand in the spirit of the Reformation. It is our
fi m conviction that the Church must be permitted to be the Church. It must serve no
other imperative than those declared by Christ. A national Church always falls into the



trap that Christians are born rather than made. We cannot ‘become Christians’ through
some national culture or formal set of institutions, but only if we accept the leadings of
Christ (1 Cor. 1:30). Yet the ultimate failure of the Reformation to truly renew the Church
can be seen in the way the early Protestant Churches (those of Luther and Calvin
respectively) continued to accept the compatibility of Christianity with the use of
repressive force. We hope that the current ecumenical endeavour, and true servant
leadership from Catholic, Orthodox and Reformed churches, will finally eschew force, and
embrace fully Jesus’ nonviolent teachings.

2.5 Another sad legacy of Christianity in Europe has been the scourge of anti-Semitism,
which we cannot ignore, as its toxic consequences haunt Europe and the Middle East to
this day. Once again we need acknowledgement, repentance, and a commitment not to
repeat the errors of the past, by, for instance, allowing Anti-Semitism, Islamophobia,
xenophobia and racism to go unchallenged in our day.

3. A contribution from Quaker tradition and experience

3.1 Peace lies at the root of Quaker beliefs as it does of the European ideal. The Quaker
movement originated in Britain in the middle of the 17th century, at a time of civil war
that was largely religious in its expression but which was entwined with economic
exploitation and ethnic oppression. The Quaker Peace Declaration following the
restauration of the monarchy in 1660 is a founding document of this religious movement.
"We do certainly know, and so testify to the world, that the spirit of Christ, which leads us
into all Truth, will never move us to fight and war against any{person} with outward
weapons, neither for the kingdom of Christ, nor for the kingdoms of this world." We
would wholeheartedly welcome the repudiation of “Just War” doctrines by fellow
Christians in favour of articulating and practising “Just Peace”, and non-violence, as
recently expressed by his Holiness Pope Francis in his message for the celebration of the
50 World Day of Peace on 1% January 2017. This statement could not be more timely, and
we unite with it most gladly.

3.2 In the early 18th century the French Royal Army conducted a war of repression
against the Protestants in the Cévennes. Some of the Protestants published an open letter
to their fellows, "Remember that the crimes and violence of your enemies do not
authorise you to commit similar ones... Blind as you are, have you forgotten that the real
Christian is never permitted to return evil for evil... Know that it is to violate all civil and
moral laws to use arms against your enemies, and that it is an enormous crime and an
unimaginable blasphemy to dare to claim that you are inspired by the Holy Spirit in all
your works..."2 The document is one of the founding narratives of French Quakers.

3.3 William Penn, one of the founding figures of the Quaker movement, published in 1693
An essay towards the present and future peace of Europe by the establishment of an
European dyet, parliament or estates. In this pioneering piece, a European parliament
was to serve as a means towards the peace of Europe. A few years later a French
translation appeared. It may well have been the work of ’abbé de St Pierre as part of the
preparations for his own Project to render peace perpetual in Europe, published in 1713-
163. St Pierre's work in due course inspired Kant's Perpetual Peace (1795).

3.4 Penn's Diet was composed of representatives of States. His contemporary and
correligionary John Bellers drafted a similar proposal in his Some Reasons for a
European State*. No less aware than Penn of the active role of religion in European wars,
Bellers explicitly included in his scheme "a proposal for a general council or convocation

of all the different religious persuasions in Christendom ... that they may be good

2Translated by Edouard Dommen from a document entitled Letter written on 7 January 1703 by the fanatics of
Languedoc nicknamed Quakers to the Protestants in revolt or Camisards of the Cévennes.

3 Daniel Sabbagh, William Penn et I’Abbe de Saint-Pierre: Le Chainon Manquant, "Revue de synthese”, janvier- mars
1997, pp. 83-105

4 Roderick Pace & Peter van den Dungen, John Bellers, Some Reasons for an European State. Facsimile of the
original essay of 1710. Tercentenary edition, Valletta, Midsea Books, 2010



subjects and neighbours, though of different apprehensions of the way to heaven"s.

3.5 For Quakers, Europe is not just a market, however common; it aspires to be a
community at peace at least with itself and, better still, with the world.

4. Some examples of faithful witness

4.1 Although we are a very small community, we have often felt called to pioneer radical,
counter-cultural witness. Issues such as gender equality, anti-slavery, social reform,
conscientious objection to war, have been some of the defining campaigns of our history.
As well as issues, a way of working that is distinctive has been developed over the
centuries. This centres on presence, the establishment, for instance, of Quaker houses in
hostile locations to facilitate mutual dialogue. So it was that a Quaker presence was
established in Berlin in the 1920s, which has endured through the Weimer Republic, the
Nazi regime and later found itself on the Eastern side of the Berlin wall. Similarly, Quaker
House in Geneva, established in the days of the League of Nations, is now part of the
Quaker United Nations Offices (the other being in New York), which facilitates
encounters between diplomats of different countries and persuasions to build confidence
and mutual trust. Other examples are Quaker House in Belfast, which played an
important role in the years that led to the Good Friday Agreement in Northern Ireland,
Friends House Moscow, and the Quaker schools that are still at the heart of the
community in Brummana, Lebanon, and Ramallah, Palestine.

4.2 Part of our contribution to the European-level polity has been Quaker House Brussels,
home of the Quaker Council for European Affairs for almost 40 years. Through our
presence we encourage realistic and practical alternatives to violent policies. The culture
of EU foreign policy institutions is increasingly one of 'crisis management' rather than
prevention. One opportunity that the EU could seize is to integrate conflict prevention
into EU policies on trade and international development. The EU has diplomatic power
through EU delegations across the world. However, EU delegations rarely prioritise
conflict prevention, or have sufficient related expertise within their staff.

4.3 These experiences are grounded in the invitation by one of our founders, George Fox,
to “answer that of God in everyone”, that is, to avoid the tendency to oppose and
demonise those who are different from ourselves, or with whom we disagree, but always
acknowledge the divine presence and dignity they embody, and the potential for grace
and transformation to manifest in them, as in us. Trust in God's loving purposes, not the
power of our arguments, is the way to connect even with the most unlikely of
interlocutors.

4.4 As well as a vision for the future of Europe, we need to have connectivity to enable us
to respond to foreseen and unforeseen developments. Quakers have a long-established
practice of identifying and testing concerns, and acting on these to bring relief in
emergency situations. An example of this is the Kindertransport® in 1938/39, which was
undertaken by Friends and others at the same time as the Europe & Middle East Section
of Friends World Committee for Consultation was established. This illustrates the
practical use of a network, and reaching out to other human beings in need, regardless of
faith affiliation.

4.5 We offer the fruit of this experience in the humble hope that it may inspire and
encourage, just as we ourselves are inspired and encouraged by the many faithful lives
and practices from other traditions, and the natural peace of all humanity.

5 The two foregoing paragraphs draw liberally on Peter van den Dungen,,"The plans for European peace by
Quaker authors William Penn (1693) and John Bellers (1710) "Araucaria. Revista Iberoamericana de Filosofia,
Politica y Humanidades, ano 16, no 32. Segundo semestre de 2014. Pp. 53-67
6http://www.quaker.org.uk/about-quakers/our-history/quakers-and-the-kindertransport



5. A statement of what we wish to see emerge from this
ecumenical work

5.1 We hope that this may be indeed a “Kairos moment - a crucial moment of truth - for
the future of Europe.” We believe that the Christian churches can and should offer hope
and leadership in living in the light of “Good News” of liberation from economic and
ideological oppression, from fear and mistrust of others, from reliance on violence as the
means of settling the legitimate and inevitable tensions of living together in community.
As people of faith we need to pledge our loyalty and worship only to our Creator, and
expose the false gods of markets, wealth at the expense of exploitation of others and the
earth's resources, security through military might. We need to recognise, encourage and
uphold each other, and offer the hand of friendship to those of other faiths - or none -
especially when they are in need of protection and succour. We must praise, preserve and
build on those institutions that further God's purposes for creation, and resist, bravely if
necessary, the powers that would oppress our fellow human beings, even at signific ant
cost to ourselves. We must follow Jesus' example of love in action, and learn from his life
the reality and cost of obedience to God.
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QCCIR/17/48 500th Anniversary of the Lutheran Reformation

Further to minute QCCIR/17/26, Rachel Muers has reviewed Ben Wood’s paper for
QCCIR to use on the 500th anniversary of the Lutheran Reformation, and Ben has
produced a revised version (QCCIR 2017 06 13).

We gratefully accept the paper, and, as per the previous minute, agree to send it to
Meeting for Sufferings for information and to both the Lutheran Council of Great Britain
and the Evangelical Lutherans. We encourage Ben to offer the paper for publication in
Friends Quarterly. We forward this minute along with the paper to Meeting for
Sufferings.

Rowena Loverance
Clerk

To: Meeting for Sufferings



The 500th anniversary of the Reformation: A Quaker Response

1. What we Cherish

"Unless | am convicted of error by the testimony of Scripture or (since | put no trust in
the unsupported authority of Pope or councils, since it is plain that they have often
erred and often contradicted themselves) by manifest reasoning, | stand convicted by
the Scriptures to which | have appealed, and my conscience is taken captive by God's
word, | cannot and will not recant anything, for to act against our conscience is neither
safe for us, nor open to us".

When Luther uttered these words at the Diet of Worms in 1521, he had already
unleashed a spiritual revolution that was reshaping the Western world. At the heart of
Luther’s radical message was the inalienable nature of Christian conscience. Neither
Popes nor bishops nor councils could replace a believer's individual commitment
before God. For Luther one was not born a Christian, but must become one: working
out one's 'salvation with fear and trembling' (Phil 2:12). In this respect, the awful
mystery of the Cross always overshadowed Luther’s life. To be a Christian in Luther's
demanding sense involved more than adopting rituals or outward codes, it required the
crucifixion of an older self, so that a new perfected personality might be ‘'raised in
glory'. In this way, Quakers are children of the Reformation. Like Luther, it was an
earth-shattering return to Scripture which convinced George Fox that a better vision of
the Christian life was possible. Like Luther, Fox was not content with half-baked
answers to his spiritual struggle. Both could not be consoled by special works of ritual
piety but desired to receive inward wholeness from the grace of God. Yet Quakers’
fidelity to the spirit of the Reformation runs deeper still. Following in the steps of the
Reformers, Fox affirmed that the true Church referred to the priesthood of all believers.
In Fox's affirmation that 'the righteousness of Christ.... is the royal garment of the royal
priesthood, which everyone must put on' (QF&P 19:31) early Friends aligned
themselves with the early Reformation's desire to remake the Church as a true people
of God- all made equal in Christ Jesus (Gal. 3:28). Alongside our commitment to the
priesthood of all believers, we cherish Luther’s insistence on the ordinariness of
holiness. For Quakers, all parts of life present opportunities for the worship of God.
Like Luther, we do not believe that the world is something from which we should
retreat, but an opportunity for service. Our witness to the peace of Christ demands that
we respond to the cries of a world in need.

2. Mourning the Failures of the Reformation

Despite Luther's emancipatory call to Christian liberty, within less than a generation the
Reformation's call for the spiritual renewal of the Church had become the plaything of
secular power. Kings and princes used the newly formed Protestant movement as a
means of keeping themselves on their thrones and in control of their territories. In
England, the 1534 Act of Supremacy gave the monarchy control of the English
Church. A Christianity once constrained by papal decree became quickly ensnared by
monarchy and civic authority. This should be a source of deep sadness for those who
stand in the spirit of the Reformation. It is our firm conviction that the Church must be
permitted to be the Church. It must serve no other imperative than those declared by
Christ.



It is our conviction that we cannot ‘become Christians’ through some national culture or
formal set of institutions, but only if we accept the leadings of Christ at work in our
conscience (1 Cor. 1:30). Yet the ultimate failure of the Reformation truly to renew the
Church can be seen in the way that the early Protestant Churches (those of Luther and
Calvin respectively) continued to accept the compatibility of Christianity with the use of
repressive force. While Luther had argued that spiritual liberty was the rightful
inheritance of every Christian, he did not believe that this should apply to the world
beyond the Church’s walls. Luther not only accepted that Christians could wield the
sword, but argued that followers of Jesus should faithfully serve civic authorities. As the
Augsburg Confession of 1530 later codified this position, it was right and proper for
Christians to ‘to award just punishments, to engage in just wars’ and to serve as
soldiers’ (Article XVI). As Quakers, we believe that bloodshed and brutality are
inconsistent with the Spirit of Christ. To affirm the joy of Bethlehem and the agony of
Golgotha means calling the world to account for its faithlessness in the face of war and
violence. To live in the shadow of this proclamation must mean the repudiation of force
by the disciples of Jesus.As Quakers, our first loyalty is not to the state but to the
Prince of Peace (Is. 9:6). As the Declaration of the Harmless and Innocent People of
God(1660) expressed this commitment: ‘as for the kingdoms of this world, we cannot
covet them, much less can we fight for them, but we do earnestly desire and wait, that
by the word of God’s power and its effectual operation in the hearts of men the
kingdoms of this world may become the kingdoms of the Lord and of his Christ, that he
might rule and reign in men by his spirit and truth’ (QF&P 23.04).

3. Renewing the Quaker Way, Renewing the Reformation

When surveying our history, Quakers are painfully aware of the failures of our
ancestors in articulating a generous vision for Christ’'s Church. First-generation
Friends guarded their status as a chosen people zealously, condemning Catholics as
well as Protestants for their faithlessness. In the intensity of their proclamation, early
Quakers often spoke harshly and cruelly to those who sought God’s healing through
other churches. While Quakers have always recognised the presence of God in the
faith of others, factional certitude has repeatedly severed Friends from the
gracefulness of our own witness. Today, we sincerely repent of all past words and
actions which have bred hatred and mistrust. Quakers today rejoice in the diversity of
Christian witness. Through prayerful listening and shared experience, we have come
to recognise the Spirit at work in diverse Christian communities. By treasuring the
insights of other Christian traditions, we seek more than a narrow procedural
agreement between confessions, but earnestly desire greater ecclesial unity based
on prayer, faithfulness, and action. By extending hands of friendship we search for
signs of the coming of Christ’'s Kingdom. But we know that peace is not a pearl easily
won. Recognising one another as part of one great Christian household requires
attention, imagination, empathy, learning and mutual care in every generation. Words
alone, no matter how fine, cannot do this but only actions which spring from a tender
conscience.

There can be no faithful Reformation without reconciliation between the followers of
Jesus. Reformation should never be a position for its own sake but must deepen the
life of the whole Church. While Quakers continue to draw inspiration from the example
of the Reformers, we are fundamentally rooted in the spirit-led simplicity of the
Apostolic witness. This, we believe, is the common treasure of all Christians and the
only basis for unity. The kind of fellowship which will ultimately heal the breaches of the
Reformation will not be one based on doctrines and councils, but grounded in the
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realisation of the true Christian commonwealth: ‘devoted...to the apostles’ teaching
and to fellowship, to the breaking of bread and to prayer’ (Acts 2.42-44). What does
this apostolic legacy demand of us? To follow Jesus means living in the likeness of
Jesus. It is simply not possible to separate the life of faith from outwardly obeying the
Spirit of Christ. To be a Church renewed means service since ‘faith by itself, if it is not
accompanied by action, is dead’ (Js.2:17). There is no faithful Gospel without looking
‘after orphans and widows in their distress’ (Js. 1:27) nor is there any freedom in Jesus
without committing ourselves to the ways of peace and justice. If the Reformation task
calls us to be faithful to the Church’s moral mission, it also asks of us, in the spirit of
the Reformers, what is essential in our life together as Christians? Is it our modes of
worship, theories of atonement, our understanding of sacramentality, or something
deeper? The Apostle Paul offers us a challenging reply: ‘One man considers one day
more sacred than another; another man considers every day alike. Each one should be
fully convinced in his own mind. He who regards one day as special, does so to the
Lord. He who eats meat, eats to the Lord, for he gives thanks to God; and he who
abstains, does so to the Lord and gives thanks to God’(Rom 14:5-6). Quakers believe
that the only rule adequate for all the followers of Jesus is the discipline of mutual care.
As Jesus told his disciples: ‘I no longer call you servants, because a servant does not
know his master's business. Instead, | have called you friends, for everything that |
learned from my Father | have made known to you’ (John 15:15). No creed or doctrinal
formulation can be a substitute for this concord between souls. As the Quaker
Christopher Story rightly observed in 1737: ‘The unity of Christians never did nor ever
will or can stand in uniformity of thought and opinion, but in Christian love only’ (QF&P,
27.12).

4. Our Future and the Spirit of the Reformation

What is the future of the Reformation? Quakers desire a Church which is always
reformed and reforming. What does this reforming spirit demand of us in 2017? We
know that our present task is to make our Quaker Way a fit vessel of service for the
whole people of God. Yet we are also painfully aware that we frequently evade this
demanding commission. It is easier for us to sink into the familiarity of our local
community and a self-contained vision of ‘Quakerism’ than to appreciate the
convictions of others. While the spiritual cocoon is always superficially attractive, it is
nothing but a spiritual dead-end. In this commemoration year, let us begin with empty
hands, attentive to what others can give; and as we remember the past, let us reaffirm
our common heritage of faith and action. What is the first step? When we worship
together, we must not treat our holy silence as ours alone, but as an instrument of love
and trust set aside for the whole Church. When we worship with others we should bring
these same virtues with us, in the hope that they will nurture the enduring bonds

of peace. The language of ‘Reformation’ is useless if it does not build up catholicity. In
this genuinely ecumenical spirit, we ought to ask: how might my words and actions
nourish those who are not present? Are there any wounds that my life as a Quaker can
heal? Taking such questions seriously means holding ourselves accountable for those
attitudes that prevent us living in a spirit of unity. Yet such reaffirmation must begin
with each of us.

In recent times, many Quakers have found the language of ‘Church’ either spiritually
barren or personally painful. Many Friends now feel intensely disconnected from the
language of Scripture and increasingly estranged from the wider Christian tradition.
This has led to a corresponding loss of confidence among Friends in sharing the
insights of the Quaker Way with others. If we are to be a truly reformed community



(both faithful and self-critical) we will need to overcome our fear of Church-language
and listen lovingly to the experiences of other Christians, even when we disagree. This
may not be easy for those Friends who feel profoundly wounded by their negative
experiences of other confessions. Such scars frequently run deep and cannot be cured
all at once. Yet, without vulnerability, we cannot truly listen and we cannot truly love.
How then shall we move forward? The practice of listening need not be a source of
distress or fear, if we feel assured by our shared Quaker story. Indeed, such openness
cannot fail to refresh such a story, for in understanding what others find of value, we
may yet rediscover what it is that we ourselves most treasure.

Ben Wood



QPSWCC 17/54 Annual report from QCEA

(QPSWCC 2017 09 12)
Elaine Green, BYM Representative on the Quaker Council for European Affairs, has
presented an annual report on QCEA's work.

We are pleased to receive, for the first time, such a report. We are encouraged to hear
that the new governance arrangements, leadership and strategy appear to be working
well. We affirm the focus of QCEA programme work on peace and human rights (in
particular migrant and child rights) in light of current challenges in the European context.
We welcome the report on Child Immigration Detention in Europe (add link). We
recognize the importance of QCEA’s role in supporting a European Quaker voice and
presence. We welcome the closer links with QUNO that are developing. We note the
strategic shift from campaigning towards growing QCEA'’s quiet diplomacy work, and
look forward to hearing about how this progresses. We were interested to hear about
the “Ministry of Presence” and cultural activities, which are supporting quiet diplomacy
and awareness raising.

We have discussed links and collaboration between QPSW and QCEA, in particular on
peace and security, and are pleased to hear that working relations are positive.

We send this minute to the General Assembly of QCEA and Meeting for Sufferings.

Charlotte Seymour-Smith
Clerk



First Annual Report from the Quaker Council for European Affairs to
QPSW Central Committee

At its meeting in December 2016, Meeting for Sufferings received a report from me
describing the revised constitutional arrangements of the Quaker Council for European
Affairs (QCEA) and agreed a revised set of reporting and information processes as
follows:

The Representatives and appointed Executive Committee members jointly compile the
triennial report to Meeting for Sufferings on the life of QCEA

The Representatives and appointed Executive Committee members are all from time to
time available to talk to groups or meetings of British Quakers about QCEA and to
support fund-raising

Matters related to funding and property are not handled by either the Representatives
or the appointed members of Council/Executive Committee but are managed between
the Executive Committee, Friends House and BYM Trustees, and

The Representatives report to QPSW CC on an annual basis, timing to be agreed,
to update the Committee on the work progress of QCEA within the portfolios of
peace and human rights.

This is the first of such annual reports and covers the operational period since the
General Assembly held in October 2016.

Resources

To give Friends a feel for the level of current resourcing of the QCEA work, 50% of
funding comes from member yearly meetings and individual European Friends. British
Friends contribute around 25% of total income, Dutch Friends 15%, German Friends
2.5% and smaller contributions from Ireland and Switzerland. Other yearly meetings
contribute as best they can, although their own membership numbers are quite low. For
programmed work, QCEA has secured a grant from the JRCT at 16% of total income,
and is in receipt of an anonymous individual contribution which is conditional upon
securing matched funding from other sources; this presents a challenge and QCEA is
appealing to all Friends for additional contributions to meet this condition.

In staffing terms, current income now funds 3.8 FTE, with a further 1.1 FTE funded from
reserves.

Focus and accountability

The Executive Committee (responsible for day-to-day governance and equivalent to a
Trustee body) has held a WebEx meeting almost every month to maintain the
management oversight of the work within a business strategy which it completed for
approval by the General Assembly in April 2017. There are 8 members of the Executive
Committee, appointed by the General Assembly, but not necessarily from amongst
there number. British Friends Elaine Green, Oliver Robertson and Linda Craig are
members of the Committee in their own right, i.e. not accountable to BYM, although
Elaine Green is also a BYM representative to the General Assembly. At its meeting in
March 2017, Meeting for Sufferings nominated Joshua Habgood-Coote as a second
BYM representative to the General Assembly.



Overall, the new pan-European governance bodies are working effectively, sensitive to
the changing political context. The failure of Le Pen to win the French election slowed
the populist momentum, but serious concerns remain about the fragmentation of
European cooperation and reducing compliance with human rights standards,
especially in Hungary, Poland and Russia. In practice, this means increasing
investment in militarism at Europe's borders and an expansion of immigration detention.

Our work programmes of Peace and Human Rights are clear, focused and responding
to pressing needs felt by the constituent yearly meetings represented in the General
Assembly.

The work, focussed on impact, with documented outputs and outcomes, is delivered
through advocacy, quiet diplomacy and other cultural activities. The time and staff
commitment is broadly distributed as 40% to Advocacy, 40% to Quiet Diplomacy with
the remainder to what we might call our “Ministry of Presence” in Brussels, including
social and cultural involvement.

Advocacy has involved:

Contact with 40 governments to obtain new information on the extent of child
immigration and detention in Europe; the findings of this work are published in a full
report (tabled for information)

Twelve-month project (now half way through) to write a policy-maker manual on
nonviolent alternatives to security policy;

A published guide to European Convention on Human Rights and assessment of how
well each country is protecting human rights;

Supporting the direct engagement of European Friends; for example, 20 Friends
meeting the UK representation in Strasbourg and highlighting the failure to implement
European Court judgement on prisoner voting;

Hosting in Quaker House a peacebuilding event organised by the Chair of European
Parliament Foreign Affairs Committee;

Regular meetings with policy makers from institutions and European governments on a
wide range of issues; frequently a lone voice for nonviolent policies in Brussels, and in
meetings and consultations.

Quiet Diplomacy has involved:

In January 2017. Bringing together US, South Korea and European governments to talk
about nonviolent engagement with North Korea. Quaker returning from human rights
visit to Crimea shared findings/reflections in Brussels

A series of diplomatic conversations including the EU and NATO on Rethinking the
Securitisation of European migration policy;

A series of events bringing faith groups together to share concerns about militarisation
with EU policy makers;

A series of events bringing peace and development organisations together to discuss
1



resilience of communities suffering from conflict, climate and economic pressure
together with EU policy makers;

Reconciliation week with young people from Serbia and Croatia, and their
governments.

Ministry of Presence (including Cultural Activities) has involved:
Sold-out Arms Trade film event attended by MEPs;

A number of dinners organised by Syrian refugee which brought policy-makers into
contact with affected communities; the group has now developed into legal entity and
set up in catering with own premises;

European-level membership of the European Network Against Arms Trade, and hosts a
staff member alongside the QCEA team;

Quaker House also as the Brussels office for the Non-violent Peace Force, and place of
worship for Jewish and Unitarian groups;

Organised Alternatives to Violence Project and nonviolent communication courses;
A range of support for other Quaker activity, such as providing European and Middle-
East Young Friends secretariat, events for the Amari Play Centre (Palestine) and
support for Quakers witnessing at the Paris arms fair (Eurostat).

In conclusion, there is sound reason to believe that the new constitution and strategic
approach is working effectively to position QCEA strongly within a changing Europe.
The participant yearly meetings have their own ethical concerns and witness priorities,
and the General Assembly has redirected its work towards how to make a difference
that supports all those authentic concerns grounded in spiritual discernment. There is a
constant need to raise funding for the continuing work on child migrants and conflict
prevention.

Elaine Green, BYM Representative and Council member
September 2017
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Meeting for Sufferings 2017 10 07 — Other minutes and
correspondence received

Ackworth School General Meeting — School governance

Appeal Group — conclusion of appeal



Ackworth School

Introduction

In 2007, Meeting for Sufferings received proposals for the revision of the relationship
between Meeting for Sufferings and Ackworth School. The proposals had been
considered and accepted by the clerks of Ackworth School General Meeting and the
School Committee. Minute MfS/07/03/13 records that, after 2007, Sufferings would no
longer appoint representatives to Ackworth School General Meeting; or receive the
School’'s annual report and accounts (which instead would be received instead by the
General Meeting). This followed earlier decisions regarding the general relationship
between BYM and Friends schools (Minute 10, 3@ March 1998 and Minute 5, 5" May
2001).

Ackworth School has recently reviewed its governance. Working with the Recording
Clerk, the Ackworth School General Meeting has confirmed that BYM should no longer
be regarded as the direct owner of Ackworth School and that the government of the
school rests with Ackworth General Meeting. The relevant minute of Ackworth General
Meeting held in 2017 follows.

For legal reasons, this needs to be noted and recorded by Meeting for Sufferings.

Ackworth School’s formal relationship with Britain Yearly Meeting

Introduction

Meeting for Sufferings is asked to note alterations to the rules for government of
Ackworth School, for one final time. The changes to their rules make it clear that the
school is a free-standing institution, independent of the structures of Britain Yearly
Meeting, although one that continues to be Quaker in outlook and governance.

Background
The relationship between the Yearly Meeting and Ackworth School has changed over
time.

The school is totally separate from the charity that is Britain Yearly Meeting, and in
particular the property at Ackworth is not owned by Britain Yearly Meeting: nor has it
ever been. As stated in their “Rules and regulations for the Government of Ackworth
School™

All property and investments belonging to the School shall be held by Trustees (or a
Trust Corporation), who shall be appointed by the School Committee. Trustees need
not be members of the School Committee.

However, in the rules and regulations there are still some references to Meeting for
Sufferings and Britain Yearly Meeting. This includes a requirement to forward any
changes to their rules to Meeting for Sufferings, which need to be noted by, but not
agreed by, Meeting for Sufferings.

13. ALTERATIONS TO RULES FOR GOVERNMENT

Three months' notice of the intention to propose alterations to the Rules, with details of
the proposed alterations, shall be given to the Bursar by the Clerk of School
Committee and similar notice, stating that details of the proposed alterations can be



obtained from the Bursar, shall be given to the Clerks of the Area Meetings of the
Religious Society of Friends in Great Britain and by advertisement in "The Friend".
Such notice having been duly given General Meeting may adopt the proposed
alterations with or without amendment and shall forward them to Meeting for
Sufferings.

This requirement to report any alterations to Meeting for Sufferings no longer has any
useful purpose.

Decisions made by Ackworth General Meeting
With the agreement and encouragement of Paul Parker, Recording Clerk, Ackworth
General Meeting agreed earlier this year to change their rules. Their minute 8a ends:

“This General Meeting agrees that Britain Yearly Meeting should no longer be
regarded as the direct owner of Ackworth School and that the government of the
school rests with Ackworth General Meeting.”

Their minute 8b gives details of the consequent changes required to their rules of
government to remove the references to Britain Yearly Meeting and Meeting for
Sufferings.

Minutes 8a and 8b of Ackworth General Meeting are included as an appendix to this
paper.

Action required by Meeting for Sufferings

Meeting for Sufferings is asked to note the changes to their rules of government.
These changes will mean that this is the last time that Meeting for Sufferings is asked
to note such changes, as the governance of Ackworth School will now clearly rest with
Ackworth General Meeting.

Minute of Ackworth General Meeting held 13 May 2017

8a. School Governance
We have received a minute from the working group set up to consider the governance
of Ackworth School, this minute has been read and is reproduced below:

Minute of the Working Group set up by Ackworth General Meeting (minute 10a
GM held 9" May 2015 & Minute 11 GM held 14" May 2016)) held 13" January 2017 at
Ackworth School, concerning Governance:

The Working Group met today with Paul Parker, Recording Clerk of Britain Yearly
Meeting (BYM) and Michael Booth, Church Government Adviser at BYM, to consider
the governance of Ackworth School and in particular the relationship of the school with
BYM. We have considered a raft of documents dating back to our Trust Deed of 1779
through to correspondence and minutes from Meeting for Sufferings up to 2007
regarding the schools relationship with BYM ‘the Church’. We have explored the
relationship between Ackworth General Meeting and the national charity of BYM and
the Society of Friends in Britain more widely. We have received guidance from Paul
Parker in his capacity as adviser on Church Government and from Michael

Booth. Paul has agreed to send us a follow up letter listing the audit trail of documents
researched and detailing his advice to Ackworth General Meeting. We are satisfied
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that BYM should now no longer be regarded as a direct ‘owner’ of Ackworth School
and that the government of the school rests with Ackworth General Meeting. We thank
Paul and Michael for offering us their expertise and advice and supporting us through
this complex process. Signed: J. Jane Wheatley, Clerk

The clerk has received a letter from Paul Parker, Recording Clerk of Britain Yearly
Meeting in which he acknowledges the ‘Ministry of Ackworth School since its
foundation’. In his letter Paul gave a summarized audit trail of the relationship
between Ackworth General Meeting and Britain Yearly Meeting. Copies of the
documents that were considered by the working group and the Recording Clerk’s
Office are available for interested Friends to see today.

In the light of the work of the working group, together with advice from Paul Parker in
his role as ‘keeper and interpreter’ of the regulations laid down in church governance
(Quaker Faith and Practice) this General Meeting agrees that Britain Yearly Meeting
should no longer be regarded as the direct owner of Ackworth School and that the
government of the school rests with Ackworth General Meeting.

8b. Amendment to Rules of Government

Following the decision of this General Meeting recorded in minute 8a above we agree
the following amendments to our Rules of Governance asking our school committee to
note the additional request at number 4:

1. General meeting functions

1.To remove the reference to Britain Yearly Meeting from the first sentence. This will
read: responsibility for government shall rest with Ackworth General Meeting whose
functions shall be:

To delete item 1 (e)
To delete the final sentence

4. General Meeting: Special Meetings

To remove the reference to a Meeting for Sufferings in the first sentence, which will
now, read:

The School Committee may instruct the Bursar to call a Special General Meeting when
necessary.

We ask the School Committee to provide a process whereby Area Meetings could
seek to call a Special General Meeting should circumstances require and bring this
addition to our General Meeting in 2018.

5. School Committee: Functions
To add a sentence:
This school will have control of all assets, property and finances.

6¢c. School Committee: Constitution

Four former Scholars of the School, not necessarily members of the Religious Society
of Friends, appointed by Ackworth General Meeting on the nomination of the Ackworth
Old Scholars AGM (Appointments generally being made every year).



13. Alterations to Rules for Government

The final sentence of the paragraph will now read:

Such notice having been duly given General meeting may adopt the proposed
alterations with or without amendment.

We also agree changes to the introductory paragraphs in our ‘Rules and Regulations
for the Government of Ackworth School’ as reproduced in the introductory paper sent
out to representatives in preparation for our meeting today.

We ask our clerk to send a copy of minute 8a and 8b to the Recording Clerks Office
and to the Clerk of Meeting for Sufferings.

9. Incorporation

We have received a detailed background paper on the need for incorporation that will
bring us into line with the other Quaker Schools and other Quaker bodies in Great
Britain and provide added legal protection to members of the school committee. Two
other cogent reasons for incorporation are to clarify the ownership of the school to the
Independent Schools Inspectorate (ISI); and to clarify ownership of assets to the
banks. The School Committee expects more flexibility in dealing with school finances
under incorporation.

Under incorporation the school will become a Company Limited by Guarantee and will
need to comply with the Companies Act 2006 and meet the requirements of the
Charity Commission (Charities Act 2011), retaining its charitable status. The Articles
will contain a recommendation that the Board membership should contain a majority of
Quakers. Full Membership of the Company will include: All Trustees (School
Committee); Clerk of Ackworth General Meeting; Assistant Clerk of Ackworth General
Meeting.

The Company will continue to report to Ackworth General Meeting on an annual basis
to give witness to the Quaker ethos and traditions and to maintain its links with the
wider Quaker Community.

This General Meeting endorses and accepts these recommendations made by the
school committee and looks forward to their report once the Incorporation process is
completed. The Articles can be made available to interested Friends.

We agree to lay-down the Working Group and thank them for their work on our behalf.

J. Jane Wheatley
Clerk to Ackworth General Meeting



Appeal
Introduction

In 2016, Meeting for sufferings received an appeal made under the guidance set out in
Quaker faith & practice chapter 4 (see minute MfS/16/10/16). An appeal group was
formed, and appointed by MfS: Julia Aspden (North Wales AM); Andrew Clark —
Chilterns AM); Gloria Dobbin (Luton & Leighton AM), John Lampen (Central England
AM) and Charles West (Worcestershire & Shropshire AM).

In order to maintain confidentiality, MfS is not informed of the details, including the
name of the AM concerned or of the appellant. MfS is asked to receive the following
minute of the appeal group; to record that the appeal has been considered; and to lay
down the group.

Meeting for Sufferings December 2016 Group

Further to minutes MfS/16/10/16, MfS/16/12/11 and MfS/17/02/11 of Meeting for
Sufferings our appeal group has now considered the appeal before us and reported
our findings to the appellant and the Area Meeting concerned. We would now ask that
our group be laid down.

Charles West: clerk.
10 August 2017
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Meeting of Friends in Wales

Meeting of Friends in Wales will be celebrating its 25" Anniversary in October. On that
occasion, the meeting will be held in Newtown, Powys, with an extended shared lunch

together.

Meeting for Sufferings may wish to send greetings.
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At a meeting of

BYM Trustees

Liverpool Quaker Meeting House
Friday 9 June to Sunday 11 June 2017

Minutes

Present: David Burnell, Sarah Donaldson, James Eddington, Nick Eyre, Nick Francis (Assistant
Clerk), Ingrid Greenhow (Clerk), Roy Love, David Olver, Virginia Pawlyn, Steve Pullan, Alastair
Reid, Hazel Shellens, Tim Southall, Peter Ullathorne (Treasurer), Chris Willmore

In attendance:

Val Brittin, Clerk of Friends House (London) Hospitality Ltd (minutes BYMT-2017-06-10 to 12);
Jocelyn Burnell, Co-clerk of Quaker Life Central Committee (minutes BYMT-2017-06-13to14);
Helen Drewery, Head of Witness & Worship (except minute BYMT-2017-06-17); Paul Grey, Head
of Operations (except minute BYMT-2017-06-17); Lisa Kiew, Head of Finance & Resources
(except minute BYMT-2017-06-17); Paul Parker, Recording Clerk (except minute BYMT-2017-06-
17); Juliet Prager, Deputy Recording Clerk, (except minute BYMT-2017-06-17); Charlotte
Seymour-Smith, Clerk of Quaker Peace & Social Witness Central Committee (minute BYMT-2017-
06-14)

Prevented: Lynn Moseley

BYMT-2017-06-01 Welcome, agenda check, conflicts of interest check,
minutes of last meeting

We will be welcoming Val Brittin, Clerk of Friends House (London) Hospitality Ltd; Jocelyn Burnell,
Co-Clerk of Quaker Life Central Committee, and Charlotte Seymour-Smith, Clerk of Quaker Peace
& Social Witness Central Committee.

The minutes of the meeting held on 17 to 18 February and 31 March have been signed by the
Clerk and placed in the minute book.

There are no unrecorded conflicts of interest. We confirm our agenda.

We ask Roy Love to report back to Lynn Moseley, who is prevented.
During our opening worship, we have heard read Quaker faith & practice 3.29.

BYMT-2017-06-02 Consent agenda (1)
@) Minutes received
We receive the following minutes:



(b)

e QPSW Grants Group minute CG 16/43 “Report to Trustees” forwarded by Quaker
Peace & Social Witness Central Committee minute QPSWCC 17-07 (BYMT-2017-06-
02a)

e Quaker Peace & Social Witness Central Committee minutes 10-12ii17 & 26-28v17
(BYMT-2017-06-02b&c)

e Quaker Life Central Committee minutes 10-12ii17 (BYMT-2017-06d) and 2-4vil7
(BYMT-2017-06-02¢€)

e Quaker World Relations Committee minutes 24-25ii17& 13v17 (BYMT-2017-06-02f&Q)

Continued minutes
We receive the continued minutes papers (BYMT-2017-06-02h)

BYMT-2017-06-03 Consent agenda (2)

(@)

(b)

(c)

Safeguarding report
We receive the Safeguarding report from Michael Booth (outgoing BYM Safeguarding
Officer) (BYMT-2017-06-03a).

Safeguarding policy

Further to minute BYMT-2016-06-12(a), we receive a revised safeguarding policy (BYMT-
2017-06-03b), removing some unnecessary detail but making it clear that there are detailed
procedural documents to be referred to.

We now approve this policy and thank Sarah Donaldson and Chris Willmore for their work
on it.

Meeting with auditors
We have received paper BYMT-2017-06-03c asking us to consider whether we wish to
meet with the auditors in 2017.

We agree that a meeting with the auditors is not required this year.

(d)

(e)

(f)

Care of personal data by BYM Trustees
We have received paper BYMT-2017-06-03d which reminds us of our responsibilities
towards the personal information to which we have access in our role as Trustees.

HS2
We receive paper BYMT-2017-06-03e consisting of Library Committee minute 8 and HS2
Monitoring Group minutes of their meeting held on 24 April 2017.

Library Committee asks us to take relevant action if possible so the costs of valuing the
library collections in the light of risks relating to HS2 are not attributable to BYM’s budget.
We refer this to our HS2 monitoring group.

Minute HS2MG 04 04 “Noise Trigger Action Plan” draws our attention to the likelihood that
a further detailed study of options for protecting staff on the third floor from noise and air
pollution will be required.

Job titles in Friends House

We receive paper BYMT-2017-06-03f containing Devon Area Meeting’s minute, plus other
related minutes and correspondence, detailing disquiet with the new designation of the
word ‘Head’ for some staff at Friends House. We thank Devon Area Meeting for their
interest in how the centrally-managed work is run.



The Recording Clerk will be visiting Devon Area Meeting in early July. We note that the new
management meeting arrangements are due to be reviewed this year and in 2018 and that
this would be a good opportunity to look at job titles. We expect to return to this matter at a
later date.

(90 Appointments
We receive the nomination of James Eddington, Nick Eyre and Hazel Shellens to conduct a
review of legacy funding (time-limited projects) as agreed in minute BYMT-2017-02-18 and
to report to us later in 2017.

We agree to these appointments.

BYMT-2017-06-04 Recording Clerk’s report
We receive the Recording Clerk’s report on activity since our meeting in February, covering:
e External relations: Quaker schools; Faith-based charities/wider third sector; Visits to
meetings
e Deputy Recording Clerk: Operational plan; Risk management; Management effectiveness;
Impact; Quaker Recognised Bodies; Communications
e Worship and Witness: Support for Meetings; Campaigning and movement-building,
Advocacy; Peacebuilding; Outreach; Sustainability
e Operations: Trading; Facilities; Interpretation; Health and safety; Community; Events;
Administration
e Finance and resources: Fundraising direction and staffing; Finance team update; Systems
investment plan and future capital expense requirement; HR training and induction
improvements, conflict training, crisis communications, role-specific training; Property
strategy; Procurement; IT ransomware; Data protection changes.

We have received the minutes of Management Meeting for 28 February, 14 and 28 March, 11 and
25 April and 23 May.

We welcome the new, more collegiate format of the Recording Clerk’s report and thank our staff
for their work.

BYMT-2017-06-05 Trustees’ news and conference reports
We receive paper BYMT-2017-06-05 giving our activities and conferences/training attended since
our meeting in February.

BYMT-2017-06-06 Finance
(a) Financial report
We receive the financial report for period 3 (BYMT-2017-06-06a).

(b) BYMT Finance & Property Committee minutes
We have received the minutes of the BYMT Finance & Property Committee meeting held
on 18 May (BYMT-2017-06-06Db).

(c) Epsom property disposal
We receive paper BYMT-2017-06-06¢ giving BYMT Finance & Property Committee minute
FP17/36 concerning property in Epsom.

The property is a semi-detached bungalow in Epsom which was gifted by a Friend. It has
been the practice to dispose of such properties and invest the proceeds as we do not have
the internal capacity to manage properties to maximise rental income streams. We agree
the disposal of 65 Eastdean Avenue, Epsom subject to written advice, including a valuation,



from a qualified surveyor before the sale is agreed, and any other requirements of the
Charity Commission.

BYMT-2017-06-07 Woodbrooke-BYM memorandum of understanding

We receive paper BYMT-2017-06-07 giving the proposed memorandum of understanding with
Woodbrooke to provide a framework for our working relationship, together with tabled minute
2017.32 of Woodbrooke Trustees’ meeting held 2 & 3 June 2017.

Collectively, the two organisations of Woodbrooke and Britain Yearly Meeting, offer Friends a
richness of learning, information, support and inspiration.

By working together we reduce the risk of both duplication of effort and in gaps occurring in
supporting the needs of Friends and Meetings.

The ways we work together will be many and varied and we must always ensure that the right
agreements and working practices are in place. This will help us to hold one another to account
and ensure there is clarity about who does what, both within our organisations and also for Friends
and Meetings.

Whilst we see the clear need to work together on projects and endeavours, we also value the
independence each organisation has. We need to balance the advantages of cross fertilisation of
ideas and creative tension with being open enough to allow new ideas, and new ways of working
to emerge.

This memorandum of understanding provides a framework for the many working relationships that
exist between aspects of the work of BYM and Woodbrooke.

We approve the memorandum of understanding with the amendments presented to us and
authorise the clerks to sign it. We authorise staff to take forward work on this joint relationship,
guided by the memorandum of understanding, and ask them to make triennial reports to each
trustee body on the progress of the working relationship between BYM and Woodbrooke in light of
the memorandum of understanding.

We find this memorandum of understanding a useful indication and example of how Quaker
groups and committees can work in partnership, and hope it may be helpful to others.

We send this minute to Woodbrooke trustees.

BYMT-2017-06-08 Advocacy in Scotland

Further to minute BYMT-2017-02-11, we receive paper BYMT-2017-06-08 “Advocacy in Scotland
— proposed way forward” which was forwarded to us by Management Meeting minute MtM-2017-
05-09a.

We affirm the importance of the work of advocacy in Scotland as a key part of our continuing
advocacy work. We also value the partnership with General Meeting for Scotland.

Management Meeting recommends that a further 3-year legacy-funded project is developed to
meet BYM'’s continuing commitment to supporting advocacy work in Scotland. The scale of the
project is anticipated to be within the delegated amount for approval by Management Meeting. We
note the minute of General Meeting for Scotland Trustees’ meeting held 30 May 2017 and ask the
Recording Clerk to conclude a funding agreement with General Meeting for Scotland in light of
this.



We also recognise the importance in general terms of the legacy project review which is to take
place shortly.

BYMT-2017-06-09 Use of the phrase ‘Quakers in Britain’
Further to minute BYMT-2016-06-15, we receive paper BYMT-2017-06-09 giving the background
to the use of the phrase ‘Quakers in Britain’ and other names of our church/charity.

We note that different terms are used to describe our church and our charity, and recognise that
there have been some inconsistencies and occasionally the term ‘Quakers in Britain’ has been
used inappropriately. We also recognise the challenges that come with speaking out to different
audiences, via a wide range of media. However, we are satisfied that generally staff and
committees have been following the provisions set out in Quaker Faith and Practice and in
Meeting for Sufferings’ Speaking Out policy (MfS2014/02/05).

We thank staff for developing this clearer guidance and ask that it is used when preparing
communications:

e The church is ‘The Religious Society of Friends (Quakers) in Britain’ — or more commonly
‘Quakers in Britain’

e The charity is ‘Britain Yearly Meeting of the Religious Society of Friends (Quakers)’ — or
more commonly ‘Britain Yearly Meet